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Preface
With this issue, we present a small sample of the rich but largely untold history of the Swiss in
Utah and southern Idaho. This has been a labor of love for all of us involved; it has brought us much
satisfaction and joy. As readers will readily no~, all of us are descendants of Nineteenth-Century
Swiss immigrants. We have all had the pleasure of living in or visiting Switzerland, tramping the same
hills, valleys, streets, and towns where "our people" came from. We have, therefore, welcomed this
opportunity to pay some small tribute to our Swiss ancestors and express some of the gratitude and
affection we owe them, for what they accomplished and for our own rich heritage. Many of them
were true pioneers, in many senses. They left a beautiful homeland and families, both of which most
never saw again, for something they believed in. They literally made this Western desert "blossom as
the rose." They were church and community builders and they made it possible for their descendants
to get an education, be part of caring families and communities, and "live the American dream."
For all of these reasons, we feel a great debt to Professor Leo Schelbert, the long-serving and
faithful editor of the Swiss-American Historical Society Review, who honored us by allowing us to
present part of our story to fellow friends of Switzerland. Whatever shortcomings there are in this
issue are our responsibility. He has given us encouragement and a free hand to determine the
contents.
I also wish to express appreciation to the authors: All are admired and respected friends,
bound together by our common faith and a common Swiss heritage; all stand in awe of our forbears
and wonder if we would have had the character and fortitude to do what they did.
Douglas F. Tobler
Professor of History
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I.

The Swiss In Utah: An Introduction
Douglas F. Tobler1

Beginning in the mid-18.SOs, Swiss immigrants, virtually all converts from early successful
Mormon proselyting in their homeland, began arriving in the Utah Territory. They became part of
two larger immigrant streams: one composed of thousands--by the year 1900, some 115,000--of
. fellow Swiss who, beginning in colonial times, had found new homes in the United States; and the
other, the so-called "Gathering to Zion," the organized emigration of thousands of European
Mormon converts, mostly from Protestant countries, in the last half of the nineteenth and the first
decades of the twentieth century.
. These Swiss emigrants traveled to Utah by various means--on sailing ships and steamships, by
covered wagons, handcarts, and eventually railroad--to help settle several hundred communities in the
"Great Basin Kingdom" of the Rocky Mountain West Only a very few of them acquired any lasting
fame; but they were, in general, industrious, disciplined, and productive people, surprisingly well
satisfied with their new, arid homeland. Only an occasional disillusioned soul returned home, while a
few others like Heinrich Hug and his brothers and their families lost faith in Mormonism and its
leaders and moved elsewhere.
By the mid-nineteenth century, migration and emigration were well-established elements of
Swiss demographic life, with over 70 percent of the emigrants choosing the United States as their
destination. Throughout much of the eighteenth and nineteenth centuries, religious dissatisfaction,
periodic economic crises, and local overpopulation--the push factors--joined with alluring
propaganda for America as the "land of unlimited opportunities" and the powerful testimonials of
earlier emigrant families and friends--the pull factors--to entice the Swiss from virtually every canton
to the United States, where they truly became part of the melting pot.
By the twentieth century, as the Swiss economy, undecimated by world wars, moved toward
world-leading levels of prosperity, and as the U.S. began to "fill up," emigration from Switzerland
dwindled to a trickle. Families of farmers and tradesmen were replaced by individual young people,
businessmen, and scientists drawn primarily by the unique opportunities and lifestyles .of modern
American cities.

1

Douglas F. Tobler is a Professor of History at Brigham Young University.
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Until then, Swiss immigration to Utah was both similar to and different from its larger
American counterpart. The 1870 U.S. census listed 509 Swiss-born Utah residents, up from 78 ten
years before. Increases would continue for the. next 40 years. By 1910, the highest number ever-1,691--had been reached. After 1920, Utah showed a net decrease every decade, as the number
declined steadily to 548 in 1980. Comparable figures for the U.S. show a peak of 118,659 Swissborn Americans in 1920, with a decline to 71,515 by 1950.
Unlike the majority of Swiss immigrants to America in the nineteenth century. those who
came to Utah came primarily for religious rather than for economic reasons. These recent Mormon
converts felt a strong desire to leave Switzerland where their numbers were small and they
encountered local persecution and stigmatization. In Utah, they could live and raise their children
among friends of the same faith, and they also had opportunities to participate in sacred temple
ceremonies, a broader choice of marriage partners, and the satisfaction of helping to build "Zion.,,
These attractions continued until the Swiss LDS temple, outside Bern, was dedicated in 1955.
Swiss Mormons came primarily from Protestant cantons, especially the German-speaking
ones, where missionaries had been most successful.

Not until late in the twentieth century did

Mormons gain admission and converts in the more traditional Catholic cantons. More converts came
from Bern, Zurich, and Thurgau; but there was also a sprinkling from Schaffhausen, Basel, St. Gallen,
Appenzell A. R. Aargau, and Glarus, as well as from the French-speaking cantons of Geneva, Vaud,
and Neuchatel, where Mormonism in Switzerland had originally taken root.

Only after 1960 did

non-Mormon Catholic Swiss from the Italian-speaking Ticino became part of the Utah mix.
Nineteenth-century Swiss immigrants to Utah also differed from most other Swiss settlers in
the United States by participating as real American pioneers. While Swiss settling in the American
East, Midwest, and South usually came to more settled areas and established communities, early
Mormon Swiss not only crossed the plains in covered wagons like Ulrich Loosli, on foot, or pushing
handcarts like Mary Ann Hafen, but also, after arriving, were often called to help strengthen newlyfounded communities throughout the length and breadth of the territory. like the eighty-five sent to
Santa Clara in 1861.
In addition to Santa Clara, predominantly Swiss settlements were established in alpine-like
Midway, and in Providence, Logan,_and other Cache Valley communities; but the Swiss also could be
found pioneering scores of other settlements up and down the Territory. Many, like Daniel Bonelli
from Canton Thurgau, pioneered in more than one community. After leading the Swiss settlement in
Santa Clara in 1861, Bonelli moved a few years.later to the Moapa Valley near Las Vegas, eventually
becoming a prominent entrepreneur-businessman-cattle rancher in southern Nevada and western
Arizona. His son, George, became a founder and leading citizen of Kingman, Arizona, around the
turn of the century. As both Switzerland and Utah became less agricultural and rural, increasing
numbers remained in Salt Lake City and Ogden. Census statistics for 1920, for example, show that
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610 of Utah's 1,566 Swiss-born citizens lived in Salt Lake City. Thus, the Utah Swiss, aided by
strong religious ties, became integral members of the Utah community, notwithstanding some cultural
friction in being confused with Germans or in sparring with their English neighbors i~ Santa Clara.
All of this settlement took place against the backdrop of continued and direct contact with
their Swiss homeland. A large number of male Swiss Mormon converts served missions for their
church before they emigra~d. and many, perhaps several hundred, both married and unmarried,
returned to Switzerland until well into the twentieth century as proselyting missionaries for the
Mormon faith; they often attempted--sometimes successfully--to persuade family, friends, and other
Swiss to become Mormons and "gather" with them to Utah. Typical of such are Conrad and Ulrich
Abegglen, who arrived in Midway with their brothers, mother, and sister in 1860. Between 1889 and
1901 they returned to Switzerland as missionaries and succeeded in converting and bringing back
seven other families to Utah.
Many_Swiss immigrants wrote glowing letters home about life in Utah; these letters aided in
the proselyting and "gathering" work. Utah may thus have been nearly as well-known in
Switzerland as some other American states with larger Swiss-born populations.
Many of the Mormon Swiss came as families, including extended families like the Hafens and
the Bangerters. Some young men like Fritz Zaugg or Julius Billeter, preceded their families, working
for already-established Swiss emigrants to earn the money needed to bring the-rest of the family.
Later Swiss immigrants came more often as individuals rather than as families, did not come directly
to Utah, and were rarely part of any organized immigration movement.
With few exceptions, early or late, the emigrant Swiss brought with them their finest Swiss
cultural traits.

As early as 1877, Brigham Young complimented the Santa Clara Swiss for their

industriousness, noting that there were no "poor" in the settlement. So important were these virtues
that the Midway community in 1885 took up a collection to send Gottlieb Kohler and his family
back to Switzerland because "you have no job, no permanent home and you will be a drain on the
community." Fortunately for the community and for Utah, this peremptory offer was not accepted.
Beside their strong work ethic, the Swiss brought with them long traditions of discipline, a
commitment to quality products and craftsmanship, frug~lity, excellent training, a keen sense of local
independence and political responsibility, as well as cultural abilities and appreciation, especially in
music and literature. Later immigrants to Utah added excellence in education, scientific expertise,
and a broad spectrum of professional and artistic skills.
Although Frank Esshom's 1913 book, Prominent Men and Pioneers of Utah, lists only fifty
Swiss-Utahns out of over 6,100, the contributions of the Swiss and their descendants to Utah and
surrounding states are significant and worthy of recognition. Most important are those of the rankand-file who have contributed in manifold ways to the building of Utah and the Mormon Church.
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From Santa Clara in the south to Park Valley in the north, and in most communities in between,
Swiss-Americans included farmers and stockmen like John G. Hafen, Godfrey Fuhriman, and Conrad
Gertsch; watchmakers like Octave Ursenbach and Paul Fankhauser; cheesemakers like Gottlieb
Abegglen and Ed Gossner; genealogists like Julius Billeter and Anna Fink; and scholars and scientists
like Robert Helbling and Gottlieb Schneebeli.
Swi~ immigrant women have also played a major role. As wives and mothers they bore the
common yet heavy bµrdens in early pioneer times, not only bearing the children in an often harsh
environment but also working in the fields as well as perfOFming demanding household tasks. In
addition, they attended to the education of their children, worked in the Mormon Relief Society and
other church auxiliaries, cared for the poor and needy and, especially in the nineteenth century,
financially, psychologically, and spiritually supported their husbands while they served the LDS
Church on missions. Many Sw~ women like Mary Ann Hafen, Sophie Ruesch, and Rosena Tobler
were plural wives to Swi~ men who practiced polygamy before it was discontinued in 1890.

Two

Swiss polygamists, Casper Bryner and Gottlied Ence, for example, served time for polygamy in the
Utah Penitentiary. As a result of these earlier plural marriages, many extended Swiss families became
very large, spreading throughout the state and beyond.
Some were not only large, but became recognized for prominence and achievement. I will
cite one non-polygamous family out of hundreds that might have been considered.

Leopold

Wirthlin, born 3 December 1828 in Moehlin, Aargau, met Anna Hirschi, thirteen years his junior,
from Schangnau, Bern, in 1861 in Geneva. Leopold was working as a carpenter. Anna had moved
there that year, working as a domestic servant after the death of her mother. As it turned out, she and
Leopold had even lived around the comer from each other at one time.
In August 1863 they both joined the Mormon Church and emigrated the following year,
crossing the plains as sweethearts. They married in Salt Lake City in January 1865. For the rest of
their lives, they struggled to make a living. Leopold died in Los Angeles, where he had been sent for
his health, in 1888. Anna lived until 1915. They had seven children, six of whom lived to adulthood,
and over 1200 descendants.
Several achieved some degree of prominence. One grandson, LeRoy A. Wirthlin~ grew up in
Salt Lake City and graduated with an M. D. degree from Harvard in 1928. He taught and practiced
surgery in New York City before moving his practice back to Salt Lake City in 1950. His wife, Emily
Stiefel, was also of Swiss heritage.

Two of their sons, LeRoy and Alvin, followed their father as

surgeons; both LeRoy and his sister, Barbara Whiting, served Mormon missions in Switzerland.
Another grandson, Joseph Leopold Wirthlin, had a successful career as a Utah businessman
and later served ten years as the Presiding Bishop of The Church of Jesus Christ of Latter-day Saints
responsible for all of the Church's temporal affairs. Two of his sons have also achieved significant
recognition: Joseph B. Wirthlin is currently a member of Church's leading council, the Quorum of
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the Twelve Apostles; Richard B. Wirthlin, one of America's foremost pollsters and a Reagan political
advisor, is also a member of the Church's General Authorities. They, too, were Mormon missionaries
in Switzerland.
Some Swiss women, even in pioneer Utah, were more than housewives and mothers. At least
two of them, Netta Ann Furrer Cardon and Sophie Ruesch, were trained medical doctors, having
graduated from respected medical schools in Geneva and Italy prior to their emigration.

They

carried on special missions among the sick in Ogden and St. George. So did others including Regula
Benz, Mary Uraul Staheli-Oberhansli and Elizabeth Auckiger Fuhriman, all trained midwives who
worked with prominent Utah doctors like Romania Pratt Penrose to improve maternity care. Later,
other women such as Bertha Hertig and Margrit Feb Lohner--both outstanding musicians--arrived
with their husbands and families, and shared their talents with church and community groups for over
half a century.
Perhaps because of their democratic heritage, Swiss immigrants and their descendants have
made significant contributions to Utah's political life in ways ranging from membership on local
water and school boards to participation on town and city councils to serving as governor of the state.
Theodore Brandley served as mayor of Richfield for three terms and was also a member of the state
constitutional convention of 1894. John Huber was justice of the peace, assessor, and school board
member in Midway, while Adolf Merz served as both a justice of the peace and a member of the
Mount Pleasant city council.

A few joined Serge L. Ballif in the Utah War against the invading

Johnston's Army in 1857; others like John Sulzer, John Huber, and Gottlieb Ence (Enz) were
veterans of Utah's Indian wars. Utah's governor from 1984 to 1992, Norman Bangerter, is the
descendant of Friedrich and Maria Bangerter, Mormon converts from Canton Bern who in 1882
settled in Bountiful, where Friedrich developed a successful career as a farmer-veterinarian.
Most of Utah's Mormon Swiss immigrants also fulfilled well their major objective for coming
to Utah--to participate in and strengthen the Mormon Church.

Like most other Saints, the Swiss

rank-and-file contributed time, money, and devotion to building churches and temples, bringing
other immigrants to "Zion", and spreading their faith. Besides struggling for economic survival, these
Swiss-Utahns were devoted to their families, church, and communities.
Several were called as mission presidents, not only assuming responsibility for missionary
proselyting and church members in large parts of Central Europe but also writing and translating
missionary literature and editing church periodicals, including Der Stern.

Many led groups of

emigrants to Utah, at times, as in Serge L. Ballif' s case, even paying the way for those with inadequate
means. Some, like the multilingual Ballif, presided over German-speaking congregations comprised
of recent arrivals and those whose fluency in English came more slowly. The Salt Lake Beobachter, a
German- language newspaper published by the Mormon Church between 1890 and 1935, tied the
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immigrant Swiss and German communities together and served for many as a bridge from the older
culture to the newer one.
Since the building of the Mormon temple outside of Bern, Switzerland, in 1955, the first in
Europe, several Utah Swiss have been called to give volunteer service there, including temple
presidents Walter Trauffer, Charles Grob, Carl Ringger, and Louis Ringger and their wives.
Descendants of Swiss immigrants have also risen to become General Authorities in the Mormon
Church, as in the case of the Wirthlins. William Grant Bangerter, an older brother of the former
governor, was a member of the Church's Quorum of Seventy. Literally tens of .thousands of
descendants of Utah Swiss have served voluntary missions for the LDS Church throughout the world,
but often back in Switzerland, thus maintaining emotional and cultural ties with their homeland as
well as instilling pride in being Swiss in their posterity.
Besides their religious faith and their work ethic, Utah's Swiss immigrants also brought with
them a lively appreciation for their native culture with its art, literature, and folk music. Many Utahns
are well-aquainted with the artistic brillance of John Hafen, a native of Thurgau, who studied painting
in Paris and whose paintings adorned many buildings in the state and enriched pioneer life.
Folk music has also been important to the Swiss in Utah. In 1861, when Mormon apostle,
George A. Smith met the Swiss company headed for southern Utah, he commented favorably on their
singing and good humor. One of their number, George Staheli, whose musical reputation apparently
preceded him, received an offer from Brigham Young to remain in Salt Lake City to augment the
capital's musical talent. Staheli turned down the offer to remain with his Swiss friends in Santa Clara,
where he later organized a band that played at both community and church events, including the
1877 dedication of the St. George LDS Temple. Andreas Burgener was known as Midway's Swiss
Music Man; he had been a military band leader in Switzerland and brought seven instruments with
him to start and lead the second band formed in Utah.
Cultural expression, however, was not confined to the more homogeneous outlying
communities. A large "Swiss colony" in Salt Lake Valley had existed since before the turn of the
twentieth century and gathered occasionally for Swiss patriotic and cultural events. In response to
immigrants' requests for more association, Walter Trauffer, Julius Billeter, and Eugene Strasser
organized the Swiss Chorus Edelweiss in 1934. A primarily Mormon folk music and dance
organization, the chorus provided a focal point for many Utah Swiss as well as an effective integrating
force for new immigrants. By 1997 the organization had celebrated its sixty-third anniversary of
singing, concertizing, socializing, and traveling together. During this time, they have brought not
only enjoyment and fellowship to themselves and their families but also an awareness of Swiss
traditional culture to Utah and much of the American West.
Other expressions of the preservation of Swiss heritage and identity in Utah have been the
development and expansion of Swiss Days in Midway--visited by some 60,000 people annually--a
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new though similar event in Santa Clara, the recent publication of immigrants' journals, as well as
articles and books about Swiss pioneers, and a general resurgence of interest in Swiss heritage and
roots among many in the state. Recently, a Swiss Biz club was established to bring together in a non denominational setting native Swiss who enjoy hiking and socializing.
The modem Utah Swiss community is varied. Composed of both aging Mormons and nonMormons, it continues to contribute Utah. Yet, if Swiss imigrants to Utah and their descendants have
helped both build and transform the state, they have also been transformed by it. Because they
became so fully integrated into Utah with its unique scenery and lifestyle, they could not enjoy and
celebrate their native land and native language. Utah not only attracted certain kinds of Swiss citizens
but also helped them escape the confining narrowness, pettiness, and class consciousness that modern
Swiss authors, especially Max Frisch and Friedrich Diirrenmatt, have lamented among their fellow
Swiss. Not only have the Swiss been a boon to Utah but, in the words of one of them, Max B.
Zimmer, they have had the best of two "homelands," the best of two worlds.

Bern um 1840
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II.

Serge Louis Ballif: A Swiss-American
Jae R. Ballif

Over a dozen years ago, a young man entered my office. He was a stranger to me. He placed
his briefcase on my desk, opened it, and brought out several old books. He talked rapidly, giving me
information faster than I could assimilate it. I soon learned that the books were from the shelves of
the library at the University of Bern in Switzerland, and that they were written by my ancestors. I also
learned that Gabriel Jacob Ballif, my fourth great-grandfather, was the author of one of the books. It
is entitled Systematic Physics, and was published in 1713. My visitor informed me that the reference
card for this book was located in the card catalog next to a card describing a German translation of a
book I had co-authored in 1969 entitled Conceptual Physics. The thoughts that came to me while
holding that old book written by Gabriel Jacob kindled a fascination and respect for my ancestors,
which has driven me to learn about them. It is clear that there have been common elements in the
lives of the most influential members of the Ballif family throughout their seven-hundred-year
known history. Furthermore, these family values survived the changes in religion, culture, and even
country of my great-grandfather, Serge Louis Ballif. This article is about him, his ancestors and his
descendants. It focuses on the characteristics that appear frequently in members of this family
including community responsibility, a love for books and learning, a desire for progress, and a faith
that motivates action.
On 28 June 1821, Jean Francois Frederic Ballif and Henriette Louise Clermonde Susanne
Alexandrine Begue made their way to the chapel in Perroy, Switzerland, to christen their new son,
Serge Louis, who was born on 17 April 1821. The Ballif family was wealthy and influential. Jean
Francois Frederic's father, the Reverend Jean Francois Louis Ballif, had been a pastor at the Cathedral
in Lausanne and Professor of Greek and Morale at the academy there. Jean Francois Frederic was a
captain in the Swiss Army, and for a time served in Russia as secretary to Armand Emmanuel du
Plessis, the due de Richelieu, who was appointed Governor of Odessa in 1803 by Tsar Alexander I.
The Begue family was also wealthy and respected. Henriette Louise Clermonde Susanne Alexandrine
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was born in Genoa where her father was a merchant and Helvetic Ambassador to the Republic of
Genoa. The Ballif family owned property, including a stately, three-story home in Lausanne and a
home in Perroy, surrounded by beautiful vineyards, which sloped gently down to the shores of Lac
Leman. Although the celebration on this June day was taking place in a small, unpretentious country
chapel, the participants were far from ordinary.

The godparents who stood as witnesses at Serge

Louis' christening included Sergei Grigor'Evich Stroganov, who at the time was serving as aide-decamp to His Majesty Tsar Alexander I and for whom Serge Louis was named, and Louise Philippine
de Constant, a cousin of the Marquis Charles Louis de Gentils De Langalerie. 2 It was an auspicious
beginning for what would become a remarkable man.
On the 25 April 1901, eighty years and eight days after Serge Louis was born, the families of
his 13 living children made their way to a small, rustic, pioneer home in Logan, Utah, to comfort each
other and to celebrate the life of their husband and father who had died that day.

There were no

wealthy, influential dignitaries present, only many devoted relatives and neighbors from the small,
agricultural community where Serge Louis had lived and struggled to provide for his large family.
These two events took place in vastly different circumstances and worlds apart. They bring
into stark relief the changes that had occurred in the life of Serge Louis Ballif, the Swiss-American,
and also hint at the vastly different world views of the Ballif family that had developed between these
two dates.

They do not, however, shed light on important, persistent family characteristics and

priorities that were introduced and became characteristic of Serge Louis J;3allif and became central to
his part of the Ballif family legacy.
THE SWISS BALLIFS
The Ballif family first appears in recorded history 6 March 13793 • On that day, Jaquet Balif
gained recognition in favor of his lord, Louis de Cossonay, the Sire of Surpierre, to gain the inherited
estate of his late father. The estate, consisting of a house and a great deal of nearby farm land, in the
valley below Surpierre, was called En Cuaz after a Burgundian word that means a fork in the stream. 4
The south end of the property was bounded by the small stream that still runs through the village of
2

*Jae R. Ballif is a Professor Emeritus of Physics at Brigham Young University.
The original research on the early life of Serge Louis Ballif in Switzerland, his father, grandfather, greatgrandfather and their families was done by Dr. Paul-Anthon Nielson. Results were made available to me through
personal communications and in unpublished manuscripts.
3
The original research on the early Ballif family from its origin down to about 1600 was done by Dr. Olivier
Dessemontet, retired Director of the Archive in Lausanne. It was made available to me in an unpublished manuscript
titled 15 Eludes Genealogiques (15 Genealogical Studies).
4
Dr. Jerry Jaccard provided insight about the early Burgundian influences on the family and the meaning of the name
of the original Ballif property.
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Villeneuve into the Broye River. Jaquet was the son of the late Martin de Cuaz, the last name
obviously drawn from the name of the familial estate. Jaquet's brother, Perrod de Cuaz, was also
deceased at the time and so his portion of the estate was divided among his descendants. It is not
known why Jaquet took the name Balif; however, it is very likely that it is a derivative of bailiff, the
title used for a local authority who governed a region for a controlling monarch. Girard Ballif, son
of Jaquet, first spelled the family name with two l's, the way it is still spelled today.
Occasional references to the family in official documents make clear that Jaquet and his
descendants were influential members of the community. They owned property and funds that were
regularly taxed. For example, in 1406, Girard owned 40 taxable "sols" of silver, two eating roosters,
and the common user-fees of each landholder under the lordship. Over the years, Ballifs were
mentioned as holding positions of responsibility. To illustrate, Jean Ballif, of Villeneuve, is called
"lieutenant of Surpierre," and on 22 May 1558, is called to testify of events in the village during a
dispute between Bern and Fribourg on the subject of a tax levied in Villeneuve. It is clear that some
Ballifs were literate very early since they were qualified as "notaires," · or notaries, and officers in the
castle court of Surpierre. Notaries at that time provided legal services for the community.
·Jean Ballif, son of the Jean Ballif mentioned above, was born about 1537 in Villeneuve and
played a pivotal role in the history of the Ballif family. He became recognized as a notary of
Villeneuve before 1576; at that time he was serving as secretary of the court at Surpierre where he
dealt with authorities in Fribourg. During this time, he chose to embrace the Protestant faith then
sweeping parts of the land. The consequences were profound. He soon left the town of his birth and
started a separate branch of the family. Even though Jean and his family only moved a few miles
from Villeneuve, the Ballif family, like Switzerland, became divided into widely separated Catholic
and Protestant parts.

The official records show that by 1576, he had petitioned and received

authorization to practice as a notary in the regions of Protestant Bern. Soon he acquired possessions
and property at Combremont-le-Grand. At the request of the First Lady of Combremont-le-Grand,
Francoise de Fremery, widow of Jean de Mestral, Lord of Combremont-le-Grand, he was assigned
some important functions of lord; that is, he became president of the judiciary court of the lord.
Furthermore, he was received as "bourgeois," meaning that he was officially recognized as a middleclass citizen. Jean was apparently a capable person since the governors in Bern called him in 1589 to
the lordship of the castle at Lucens, succeeding Francois de Villarzel, an important person of longstanding nobility.

The lordship at Lucens was much more important than the lordship of

Combremont-le-Grand and had always been filled by capable notaries.

Jean" s commitment to his

new faith, his willingness to leave a successful position and relocate, and his continued professional
accomplishments in Combremont-le-Grand and Lucens already illustrate frequently observed family
traits that have survived for centuries.
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Antoine Humbert Ballif was the third great-grandfather of Serge Louis Ballif.

Part of his

influence in Lucens is documented by a stone medallion in the bridge that crosses the river Broye. A
flood along the river Broye in 1944 uncovered a beautiful slab of yellow limestone taken from the
nearby Jura mountains. An elaborate heraldic medallion is inscribed on the stone. In its center is the
name A. H. Ballif, governor. Around the name are emblems of the Ballif family and the radiant sun
of the local coat of arms of Lucens. It is known that several times in recent centuries the bridge over
the Broye river had been burned or washed away. In 1693, on one of those occasions, Antoine
Humbert Ballif was governor of the religious domain that included Lucens.

He oversaw the

rebuilding of the bridge after it was destroyed by one of these floods and had this stone medallion
placed in the new structure. Later, another flood destroyed the bridge, carried the stone downstream
and covered it with mud. Only the more recent flood of 1944 revealed it again. It has now been
replaced in a new structure that crosses the river near the historic Ballif farm in Lucens. In addition
to his administrative responsibilities as governor, Antoine was also the owner of an Inn in Lucens
called The Sign of the Crown. He married Ursula Catherine Wintzenried, a direct descendant of
Adrien von Bubenberg, Knight Crusader, General Statesman and Governor of Bern, and played a
significant role in defending the Swiss Confederacy against Charles the Bold.
Gabriel Jacob Ballif, the son of Antoine, was born 6 April 1692. He was the first Ballif to
leave Lucens in pursuit of higher education. As a young man he went to Lausanne to study at the
Academy and prepare for the ministry. Gabriel was successful in his studies. His Latin works written
as part of his Academy requirements included a religious treatise entitled The Creation of the World,
published in Bern in 1720. Another Latin work published in 1713 was the book referred to earlier
entitled Systematic Physics. Although Gabriel successfully completed all of the requirements for
official recognition, he was never ordained.

Perhaps his marriage to Madalaine Triquet, a Huguenot

refugee, was not approved and kept him from officiating in the Cathedral at Lausanne and teaching at
the Academy. Instead, he taught school in Avenches and finally returned to Lucens. Gabriel wrote
another, unpublished book that was later brought to America by Serge Louis Ballif. This valuable
book is divided into three sections. The first section is made up of separate paragraphs describing
each book owned by Gabriel. The second section is the complete genealogy of the Ballif family
from Jean, who became Protestant (1589), to about 1730 when Gabriel gave the book along with his
library to his son. Finally, there is a large section of personal entries about the family and their
possessions.
Jean Francois Louis Ballif, the son of Gabriel, was born 31 May 1726. Jean Francois Louis
also studied at the Academy in Lausanne. He completed all the advanced academic requirements
and, unlike his father, was ordained. He became a pastor at the Cathedral in Lausanne and Professor
of Greek and Morale at the Academy there. He, like his father, had dynamic faith, the determination
to act on his faith, a love for books, and a passion to learn. In his struggles to learn, he joined with a
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colleague, Reverend Jean Philippe Dutoit-Membrinin and formed a small group of devout Christian
believers who called themselves the Ames Interieures, or The Inner Souls. This small group sought to
receive great spiritual truth, a deeper understanding of the gospel of Chris~ and communication
through the Holy Spirit. They developed their own special vocabulary with key words, and some
even took on new names. Reverend Ballif s new name was Timothy. Eventually, Jean Francois Louis
Ballif and his colleagues wrote a series of books called L'Evangile du Saint-Espirit or The Gospel of
the Holy Ghost.
As noted earlier, Jean Francois Frederic Ballif, the father of Serge Louis, was a man of
influence, an experienced administrator in both Switzerland and Russia. An officer in the Swiss
military, he possessed a great deal of property. He had also coauthored a religious text used in the
schools throughout Lausanne. Jean Francois Frederic was the only son of Jean Francois Louis Ballif.
Serge Louis' mother, Henriette Louise Clermonde Susanne Alexandrine Begue, also grew up in an
influential home. Sadly, she died when Serge Louis was only 14 years old.

SERGE LOUIS BALLIF: A SWISS-AMERICAN
Serge Louis Ballif had all of the advantages of being born into a refined, educated upperclass Vaudois family. He, in tum, became a cultured young man fluent in French, German, Italian,
Russian, and later English. He also read Latin, Greek, and some Hebrew. His formal education was
received in both Lausanne and Odessa, Russia, where his father had worked. He grew into a tall,
sparsely built, light-complexioned man with a serious but kindly face. His movements were slow and
sedate but he carried himself in a way that denoted strength and determination. Even as a young man
Serge Louis became involved in the activities of the best known local families. It is reported that he
donated an old volume of poetry by the prominent reformer, Theodore de Beze, and a coin on which
appeared a bust of Queen Elizabeth I, to the Lausanne Academy in 1841. At the time, he was said to
be a student of law. Because of his education, preparation, and connections in Russia, he was sent
back to Odessa by the Swiss government to arrange for the purchase of wheat. While there, in 1849,
· he married another Swiss traveler, Elise Marie Lecoultre. She was equally cultured and refined, and
was described as being a high-spirited, impulsive woman and devotedly attached to her husband 5 .
The young couple returned to Lausanne. Serge Louis' father, Jean Francois Frederic, had
died the year before. Therefore, Serge Louis assumed responsibility for the family property and,
because of his heritage, took his place in the intellectual, theological, social, and political activities of

5

Much of what is said about Serge Louis Ballif and his family is taken from oral tradition and from brief,
unpublished, family notes and papers.
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the city. At first, Serge Louis and Elise Marie settled into a small house immediately to the left of the
entrance of the cathedral in Lausanne. Later, they moved into the large Ballif home about two blocks
away. When Elise Marie was about ready to give birth to their first child, a governess, Henriette
· Jeannette Vuffray, was employed to help her. She was a hard-working, devoted woman who loved the
Ballif family. Later, she became Serge Louis' second wife.
On 9 June 1852, just three years after their marriage, Serge Louis went to the shores of Lake
Geneva with T.H. Stenhouse and was baptized by him into The Church of Jesus Christ of Latter-day
Saints (Mormon). Stenhouse was an American who presided over missionary work recently opened
in Switzerland. Serge Louis' standing in the community was such that the event shook the entire city;
a full page in the paper was devoted to the excommunication proceedings that soon followed,
separating him from his former church where he and his ancestors had been leaders. The article
lamented what the author determined would be a wasted life for the young and promising man.
Throughout his life Serge Louis never expressed any regret at leaving his status and opportunity in
Switzerland for the difficulties and challenges that resulted from his conversion to the Mormon faith.
Serge Louis and Elise Marie were likely introduced to their new faith through Jacques Francois
Stoudeman, an officer in the Swiss Army, city inspector of hospitals and prisons in Lausanne, and a
well-respected member of the community. He and his wife, Louise Moinat, were first cousins once
removed, and both were related to Elise Marie. The Stoudemans had been baptized in 1851, a year
before Serge Louis; Stoudeman was then serving as the Presiding Elder of the Mormon branch in
Lausanne.
Serge Louis had, from the beginning, investigated the message of the LDS missionaries with
an open mind. His search for greater truth was a long-standing family trait along with a faith that led
to action. He was so absolutely convinced what they taught was true that he enthusiastically gave
himself and all his resources to his new faith. Shortly after his baptism, the Ballifs took Fanny, the
wife of President Stenhouse, and the two Stenhouse children into their home to provide for them
while the mission president was abroad on church business. They even refused to let her pay. By this
time, Serge Louis and Elise Marie had two daughters, Louisa and Marie Jean. A year later, a third
daughter, Helene, was born. The large home, which had been acquired by Serge Louis's grandfather,
the Reverend Jean Francois Louis Ballif, and which earlier had served as a meeting place for the Inner
Souls, was now used as a meeting place for the small group of Mormons in Lausanne. The home is
still standing and is located around the comer from the Cathedral and across the street from the
Academy, the forerunner of the present-day University of Lausanne. Serge Louis also fed the
Mormon missionaries, financed the printing of Mormon literature in French, and paid for the
publication of a Mormon periodical called Le Ref/ecteur. Soon, he too, was called to serve as a
missionary. After working for an interval in Basel, he was sent to Neuchatel. In the village of Saules,
seven miles from Neuchatel, he baptized three families, all of whom soon emigrated to Utah.
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In 1854, Serge Louis, Elise Marie, their three children, their governess Henriette Vuffray, and
ten other convert families from Saules, Lausanne, and Geneva responded to the encouragement of
their leader to gather to the new Mormon "Zion" in Utah. They left their beautiful homeland and
started the long trek to the United States and the valley in the Rocky Mountains. It was, however,
impossible for Serge Louis to liquidate all of his property before leaving. His vineyards in Perroy
remained in litigation for nearly seventy years before they were finally sold for lack of a claimant
heir and the proceeds turned over to the State Treasury. They left Switzerland on 10 February 1854.
After making their way to Liverpool, England, they boarded the ship John M. Wood and set sail for
America on 10 March 1854. The ocean voyage was long and difficult. Helene, the youngest daughter
and just a year old, died. Elise Marie was also ill; Henriette prepared Helene's body by wrapping it in
a blanket, and Serge Louis, after a prayer, slid the little girl into the cold ocean. The ship and the rest
of the family crossed the Atlantic and arrived in New Orleans on 2 May 1854.
The difficulties of this group of Swiss immigrants continued. Some of them died of cholera
on their way to the outfitting station. Serge Louis and those for whom he was responsible arrived in
Kansas City, Missouri, where they completed their plans for the trek across the plains. In a meeting
held on 13 July 1854, the company was organized and Serge Louis was put in charge of the "foreign
brethren" and made a captain of ten. They began their long, arduous three-month trek on 17 July
1854. Journals of those who crossed with Serge Louis describe the difficulties and tragedies. For
example, one little girl fell from a wagon and the wheel rolled over her head, killing her instantly.
When a relief train coming from Salt Lake City reached the pioneers, it is reported they assigned
three yoke of oxen to Serge Louis to replace the ones he had lent or lost. The wagon train finally
arrived in the Salt Lake Valley on 28 October 1854.
Serge Louis and his family first located on an undeveloped farm in Big Cottonwood on the
Southern outskirts of Salt Lake City. He was ill prepared to farm and the soil was unproductive. The
family struggled and sold most of what they had brought with them to survive. In early 18.58, Serge
Louis and Elise Marie decided that he should ask Henriette Vuffray, their governess and by now dear
friend, to be his second wife. It was a time when many devout Mormons practiced plural marriage.
She accepted and continued to carry a major role in caring for the entire family. At the same time,
the Echo Canyon "war" against the invading United States army began, and Serge Louis spent
considerable time in the mountains riding a mule on patrol and preparing to help defend the Saints, if
necessary. Later, in 18.58, with the threat of imminent invasion, Serge Louis took his family to Provo
for a short interval. Brigham Young, the LDS Church President, instructed the people to place straw
in the homes and barns so if the army attacked, there would be nothing left for them but smoke and
ashes. The people responded, but with heavy hearts. As part of the preparation for evacuation, Serge
Louis took his old valuable family books to a dry, covered, rocked-up well, where he placed them
with a few other valuable things, covered them, and then built a mound of rock three feet away so that
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he could locate the place when he returned. He told his children he left his treasures in God• s hands
and that some day he would come back for them. When the war was amicably settled , Serge Louis
and his growing family returned, retrieved the books, and other belongings, and moved north. They
stopped for a while in Ogden, but then went on to Logan in Cache Valley, some 70 miles north of
Salt Lake City, where the family settled. Cache Valley was green, lush and rugged: it reminded the
family of Switzerland.
When Serge Louis and his family reached Logan, they began the hard work of building two
cabins for the growing family and starting a new farm. In May 1860, while he was on the roof of one
of the cabins and Henriette was handing him branches to weave into place, Bishop Preston, the local
church leader, and a companion approached. They asked Serge Louis to come down because they
had a message for him. The message was a call from church leaders to return to Switzerland as a
missionary and to prepare to leave the next day. Serge Louis had only one pair of shoes, so in order
to have shoes to wear when he arrived in Switzerland, he cut bark from a tree, shaped it, and pounded
it flat. He then attached a strong strip of buckskin to the back at the heel and tied it around the ankle.
An additional strip across the toes held it io his foot. Because of his faith, he accepted the call, left his
near-destitute family and walked back across the plains herding cattle part of the way to earn a little
money. When he arrived in New York, he only had 38 cents with which to purchase passage. He
signed on as a crewman aboard a Europe-bound squarerigger and, in due time, reached Switzerland.
Serge Louis labored effectively as a missionary for the next few years, but not without
enduring great persecution. His mission President, John Lyman Smith, once wrote a letter that
includes this statement: "This is the Branch where Elder Ballif got his head pounded last season, and
was left for dead, but after a short time came to himself, and was able to get up and go away." At the
conclusion of this two-and-one-half year mission, he returned to Utah in charge of a company of
emigrating Saints, who crossed the ocean on the ship Windermere. A companion on that crossing,
John Heyrend, wrote that on the day they left, 15 May 1862, "The dear brother Ballif was very ill as
well as other Swiss brothers." Nevertheless, Serge Louis carried out his many responsibilities as he
shepherded a new group of converts across the plains.
One Swiss Saint, Anna Caroline Wintch, recorded an incident that illustrates the kind of help
this now-seasoned pioneer provided. She wrote: "After landing at New York came the journey
through the United States. At St. Louis, we went on a steamboat across the Mississippi River and then
up the Missouri River. Brother Ballif was in charge of the company of Saints. He had to put us in the
machinery room which smelled of oil and was very unpleasant." Her brother, Jacob, became very ill
and her mother wore herself out trying to care for him. They stayed at Florence, Nebraska, for three
weeks as they outfitted the wagon train that would take them across the plains. Anna continues:
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We decided to go on. After just one day's travel, on 1 July 1862, Jacob died. Father
was able to get a coffin at Aorence. My poor mother lay in the wagon on the trunks
under the hot wagon cover all day. At noon they would take her out, lay her under
the wagon to get a little fresh air and then put her back into the wagon to be jolted
over the rough roads. One night my father woke us up. He said mother wanted to say
goodbye and kiss us, so after we all kissed her she passed away September 4, 1862 on
the plains. What hurt father was that he couldn't get a coffin, so they sewed her up in
a sheet and a blanket. Brother Ballif told them to make the grave deep and to make a
kind of shelf so they could put some willows on it so that the dirt wouldn't lay on the
body and so the wild animals couldn't dig it up. Then we had to go on, my father, my
brother John, my sister Louise and I.
Finally, Serge Louis returned to his beloved family in Logan where he resumed his attempts
~o farm. He was only marginally successful, but kept his family together and provided a modest living
for them. He also became involved in some business activities that were somewhat successful. Soon
after his return in 1862, he was called to preside over the many German-speaking Mormons who had
settled in Logan and the surrounding communities. During his presidency, a Meeting House was
erected in Logan to provide a regular gathering place for this large group of Swiss and German
immigrants who ~anted to attend meetings conducted in their native language. Of course, Serge
Louis spoke and wrote German fluently and became a loved and effective leader of these people.
His family also continued to grow. Two additional children were born to Elise Marie,
including my grandfather, John Lyman, making a total of nine. Seven of them survived, married, and
had children. Elise Marie found the rigors of pioneer life very difficult. She was often ill with her
pregnancies and with a variety of ailments that finally took her life in 1872 at the young age of 47
when her youngest child was just four years old. Henriette also had a large family. She gave birth to
ten children, six of whom grew to maturity, married, and had children. Fortunately, she was a woman
of strong constitution and provided the physical strength required to raise these thirteen children.
In 1879, Serge Louis was again called to go to his land of birth. This time he presided over
the Swiss-German mission where he was responsible for all Mormon missionaries and members in
both Switzerland and Germany. On 16 August 1880, he was arrested in Berlin for teaching
Mormonism. Perhaps the two most difficult tasks of his life, because of his background and reserved
disposition, were missionary work and farming. Yet, because of his Mormon faith he spent most of
his adult life doing both. Only his strong religious faith made him succeed. He completed his mission
and returned home in 1881. Again, he was put in charge of a large group of immigrating Saints.
Serge Louis spent his remaining years in Logan. He continued to study, to teach the Mormon
gospel, and to love his large family. Perhaps the words of a granddaughter can best describe his
character and the love and respect the children had for their father. Julia Blair Athay wrote:
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When we children would see dear grandfather coming and run to meet him, he would
say, 'I am coming to rest in your dear Mother's kitchen, and have a glass of her cold
buttermilk.•

Mother had a large rocking chair in the comer of the kitchen and

grandfather never wanted to keep mother from whatever she was doing. He would sit
down and in a few minutes mother would bring him a glass of fresh churned butter
milk and if it was a day she had made salt-rising bread, a slice with unsalted butter as
that was what he enjoyed, or a sugar cookie. We were always glad when we would see
him coming, he was such a refined gentleman. He always spoke. French with my
mother. He said many times, 'Your mother has such a good accent in her French I
love to talk with her. I hope you girls will be like your dear mother. Always keep
yourselves clean, your hair well taken care of and have a good disposition. Also, a
smile, you know, makes friends wherever you go. Your mother is like that and so is
your dear grandmother.• He never left that he didn't kiss my mother and say, 'God
bless you my dear Julia. I am rested and refreshed. You are so very thoughtful like
your dear mother.• If we children were in or as we would see him leaving we would
call out, 'Come again grandfather,' and in French his answer would be, 'See you
tomorrow.' Mother always told us what he said for not one of us learned to speak
French. Grandfather would say 'Don't butcher my dear French.·
Another grandson, George Smith Ballif, recalls: "I remember my dear old grandfather Ballif taking
me by the hand as a child of three or four years of age, and walking with me along the pathway from
his front porch, which was set back from the sidewalk. He seemed so kindly and understanding of
children." Still another grandson, who was older, remembers his grandfather setting him up on the
kitchen table, putting pebbles in his mouth, and patiently teaching him how to make the proper
sounds in order to speak French. This grandson, John Lyman Ballif, Jr, later became a Professor of
French after serving an LDS church mission in France and continuing his study of the language in
Paris.
The most insightful and authentic impression about Serge Louis Ballif during his last years
comes from a letter he wrote to his son, John Lyman, from Logan on 12 December 1898, just over
two years before he died. John Lyman had left his family and was in Switzerland on a mission at the
time. This is the only document written by Serge Louis that is known to have survived. It is in
beautiful English written in beautiful script, and includes these revealing lines:
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Keep on, my dear John, visiting the inhabitants of the country you have been sent to
evangelize. Call upon them in faith and humility and the Lord will open your way
and rise [sic.] up friends who will be a great help and comfort unto you and supply
some of your wants. You may see changes in the direction of the affairs of the Swiss
and other nations as we advance in the practice of the principles of the gospel and put
our trust in our heavenly father .. .! thank you for the 'Feuille d' avis.' [a position
paper concerning an important event] We have read with much interest the description
of the ceremonies and discourse pronounced by the inauguration of the Davel
monument. How have you felt when you have got acquainted with the circumstances
which have caused his arrest, condemnation and death?... God bless you, my dear son,

be humble and watchful and you will have cause to rejoice and be successful in your
labors. Your affectionate father, S.L.B.
This letter, written in English late in his life, reveals his continuing keen interest in the events
taking place in Switzerland, even though he was then near eighty years of age.
Serge Louis died peacefully at home on 25 April 1901.

THE AMERICAN BALLIFS
It has now been almost 150 years since Serge Louis Ballif came to America.

A very

conservative estimate of his blood descendants who have lived here is 3,000. It is, of course, difficult
to generalize about any group, especially one's own family.

However, these Americans of Swiss

heritage do have certain characteristics that are frequently observed.

They, · too, have been

responsible, hard-working, honest citizens who contribute to their communities in many, positive
ways. After years of researching the family and becoming acquainted with a large fraction of my
living cousins, I have not learned of a single descendent of Serge Louis Ballif who has been convicted
of a crime or who has been a burden on society.

Rather, time after time, I learn of significant

accomplishments and contributions made by members of this family.
Undoubtedly his best known descendant is Ezra Taft Benson, a great-grandson. He became a
Mormon Apostle and subsequently President of The Church of Jesus Christ of Latter-day Saints. He
also served eight years as U.S. Secretary of Agriculture in the Dwight D. Eisenhower cabinet. There
are many others in the family who have and do now hold positions of influence and importance.
However, notoriety is not a family strength. As in the old country, civic responsibility, love for books
and learning, and faith in God are the common family denominators.
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The children of Serge Louis lived in severe economic conditions and, unlike their father, had
little opportunity for formal education. Nevertheless, they learned what they could. At least one
attended a university and another taught school. By the next generation, a great many excelled in
school, obtained both graduate and professional degrees, or founded thriving businesses. For
example, my grandfather, John Ly~n Ballif, Serge Louis' son, attended public school until he was
fourteen while working on his father's farm. As a teenage boy, he went to work full time as a
delivery boy for a retail business, Zion Commercial Mercantile Company (ZCMI), for three years.
He next entered the employ of the Consolidated Implement Company in Logan, where he remained
as a clerk for two years. He then began his life work as a clothier. Later, he owned his own clothing
store called Ballif and Sons. His three sons chose to continue their educations and left the store. The
eldest son completed graduate training in languages and became Professor of French and Dean of
Men at the University of Utah; the second son completed a graduate degree in law and became a
judge; the third son, my father, completed a Ph.D. degree during the Depression years and became
Professor of Sociology and Dean of the Summer School at Brigham Young University. My father
and mother had five children. All of them graduated from Brigham Young University. My only
brother obtained a graduate degree in stage design at Yale University. Later, he taught at Yale
University and then at the University of Utah. One of my sisters became a journalist and author.
Another sister became successful in clothing and design; she opened her own clothing store for
women called Ballif s. My youngest sister completed a Ph.D. degree in Educational Psychology and
taught at Fordham University and then at Brigham Young University. I completed a Ph.D. and
became a Professor of .Physics and then became provost and Academic Vice President of Brigham
Young University. This personal reference is only cited to illustrate some of the responsible people
who descended from Serge Louis Ballif.
Many individuals in all parts of the family also sought learning and found significant ways to
serve in their communities. Furthermore, the great majority have also been women and men of great
faith and have served willingly and effectively in their church. Hundreds have served LOS inissions,
and, over the years, dozens of these have returned to Switzerland and France to teach the same
message that Serge Louis Ballif first accepted and then taught there himself.
Serge Louis Ballif, a Swiss-American, was a seeker of truth and a man of dynamic faith. He
became a symbol to his family of what it means to be a true Christian. He was both intelligent and
devout; he found no conflict in his education and his faith. He acted on his faith without thought of
personal cost. This great wealth of character left for his American descendants is highly prized, and
the high standards set by Serge Louis Ballif continue to be a motivation to those who know him.
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Case Studies in Early Swiss Immigration to Utah: The Mathis and Bryner
Families
Paul K. Savage6
Hans Ulrich could not see his own hand waving in front of his face--that is, ever since the
accident. Hans Ulrich Bryner, Jr., was a talented and prosperous young man. His father's family had
moved to Wiedikon, a small village just a stone's throw across the river Sihl from Zttrich,7 and in
1839 _they had purchased a large home near the Center of town. 8 Hans Ulrich Bryner, Sr., was a
farmer by day, and a shoemaker by night, and through thrift, industry, and piety, the family had
gained the respect of their neighbors. In 1846, Hans Ulrich, Sr., was granted citizenship in Wiedikon.
The Bryner home was less than a hundred meters away from another prosperous family named
Mathis. Johannes Mathis was not only a successful farmer but also the president of the village
council. 9
Perhaps it was inevitable that Hans Ulrich Jr. would take a fancy to the twenty-one year old
and attractive Anna Dorothea Mathis, daughter of Johannes Mathis. And perhaps Anna Dorothea was
impressed with twenty-two year old Hans Ulrich, Jr. 's, skills as an artist, or with his musical abilities as
a member of the village's Men's Choir. 10 Or maybe it was Hans Ulrich, Jr. 's, promising future as .a

6

Paul K. Savage studied history at Brigham Young University before recei\jng his juris doctor from Columbia
University School of Law. He is a former Fulbright Fellow to Switzerland and is currently a practicing attorney and
Director of the National Center for Swiss-American Studies, Inc.
7
In 1820, ZUrich boasted a population of 20,000 inhabitants, with an additional 180,000 living in the sunounding
territory. For an excellent overview of conditions in Zmich during the nineteenth century, see Frederick S. Allen,
Zllrich, the 1820's to the 1870's: A Study in Modernization (laoharo. New York, London: University Press of
America, 1986), and also Gordon A. Craig, The Triumph of Liberalism: Zllrich in the Golden Age 1830-1869 (New
York, London: Collier Macmillan, 1988). On the history of Wiedikon, see Paul Etter, Geschichte von AltWiedikon: von den Anfdngen bis zum Umstun 1798 (Ztlrich: Staubli Verlag, 1987) and Paul Etter, Wiedikon
Selbsti:indig! 1798 bis 1892: Vom Bauerndorfzwn Stadtquatier Ztirich: Staubli Verlag, 19')2).
8
See Paul Etter, Wiedikons Hausgeschichten (Ztlrich: Staubli Verlag, 1994) 44, 78. The Bryner family, also
sometimes spelled Briner, came from the Bassersdorf area, where it was known for centuries. Hans Ulrich Sr.
appears to have been orphaned at an early age.
9

As had been his father-in-law, Hans Heinrich Meyer, before him. For an excellent look at the life and public
service of Hans Heinrich Meyer, see Etter, Wiedikon Selbstiindig, 29-36
10
In its 7 5th anniversary commemoration, the Choir recorded that after Bryner' s unfortunate blindness, he attempted
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butcher. In 1849, they married, and in short order were joined by two children.

Little could the

happy young couple have known that of the twenty children that would eventually be born to Hans
Ulrich, Jr., these two little children of his would be the only ones that he would ever see.
In the winter of 1853, Hans Ulrich, Jr., was dressing a hog; the hoof slipped off of the gamble
pin and struck him in the left eye, bursting the pupil. His brother, Casper Bryner, was working nearby
and saw the accident. He led Hans Ulrich, Jr. to the hospital on the banks of the Sihl River. 11 His
recovery seemed to be going well, for in six weeks he could once again read with his left eye, but then
a high fever set in causing total blindness in both eyes. Hans Ulrich, Jr., and his wife and parents
seemed inconsolable. Many tears were shed by all over the prospects of a life of blindness. 12
The family provided for Hans Ulrich, Jr., as best they could. Four months later, he
called his family together to report that he had had a vision in which he had been led to America by a
man with grey whiskers and peculiar eyes. The man held open a book and he crossed out Hans
Ulrich, Jr. 's, sins and was shown the road to a place called Zion. He crossed the sea with his wife and
child, passed through Boston and New York, then into the mountains and across the prairie.

A

neighbor lady who heard him tell his vision said that it meant that he would go to America to "hunt a
physician," but that interpretation did not satisfy Hans Ulrich, Jr. Hans Ulrich, Sr., said that he would
be willing to make the trip if he knew the reason for it 13

On 28 August 1852, George Mayer attended a special conference of The Church of
Jesus Christ of Latter-day Saints in Salt Lake City, Utah. If Mayer's whiskers had not already been
gray, he probably would have gone gray soon after the meeting, for that day Mayer become one of
to resign from the choir. but they would not allow it. insisting that he remain with them as an honorary member
(Ehrenmitglied).
11

Rosella B. Anderson and Lilly B. Frandson, "Story of Hans Ulrich Bryner, Jr. Family." (unpublished manuscript,
n.p.: n.d.) 1. The document lists the authors as daughters. This "hospital" may have been the St Jakobs Spital,
which appears to have been the only hospital actually on the banks of the Sihl. Technically, by the nineteenth
centmy, one would not refer to it as a hospital per se, although it did still have beds for the sick. In the Middle
Ages, it was particularly notable as a convenient place to house people sick with the plague, and was long also a
place to bury the poor. It was undoubtedly the closest medical facility available. Being on the western bank of the
Sihl, it was only a short ride from Wiedikon, and indeed had long been within the old boundaries of the community.
12
Only Bryner' smother-in-law remained in good spirits. Her words were later recounted in poetic verse:
You can do nothing but pray, Maybe the Lord will open a way.
I believe the Lord had his hand in that, It is something we cannot understand yet.
She says, •u is always a whispering voice says to me, Don't feel sorry that Bryner took blind, he is not
left,
It's good for you all but you don't know it yet She went out and came in again and repeated over again,
•Don't feel sorry that Bryner took blind, he is not left. It's good for you all but you don't know it yet.
[Hans Ulrich Bryner, Jr.] "In Memory of the Seventy Sixth Birthday of Ulrich Bryner:-April 22nd. 1903."
This unpublished document is written in the first person in poetic verse and is about eight typed pages in length.
Hereafter referred to as Hans Ulrich Jr.
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over one hundred men to receive mission calls to all parts of the earth. It was the most extensive
missionary effort the Mormon Church had yet undertaken. Those who were called scurried to make
ready. George Mayer, a Pennsylvania-born convert to Mormonism during the early 1840s, was
obedient, and he took his call to be a missionary seriously. Mayer records that he took leave of his
family and "left them shedding tears. I walked off with a heavy heart to see them the last time for a
long tim~. Yet I had a great joy that God was mindful of me, and had called me to so high and holy
a calling to go and preach the gospel ... "14
Within months, Mayer was preaching in Germany, where he met with some native
Swiss, and-perhaps because of his limited success in Germany--he began to desire and pray that a
way might open up for him to bring the Mormon Gospel to Switzerland. Shortly, his wishes were
fulfilled and he was transferred to Basel, becoming the first German-speaking missionary to labor
full-time among the Swiss. 15 After experiencing mixed success in the Basel and Birsfelden area, 16
Mayer received instructions from his church leaders to move to the Zurich region, leaving another
missionary in Basel to start the work afresh. On 3 December, Mayer traveled by stage to Baden, and
then took the one hour train ride to Zurich, arriving at six in the evening. In Zurich, as in Basel, his
preaching created a significant stir among the people. His first visit in the Zurich area was to the
family of Heinrich Hug in Weiningen, to whom Mayer was referred by a convert in Basel. He was
well received by the Hugs, although a local Baptist minister did his best to intercede and prevent them
from believing Mayer's message. But they did believe, and on 31 January 18.54, Mayer baptized five
souls in the Limmat River a mile away--one .of whom, a servant
of the Hugs, he later excommunicated
.
for lying. Mayer kept busy preaching in Zttrich and the surrounding communities and was
reportedly instrumental in several heatings. Word spread quickly that a minister from America was

13

Hans Ulrich Jr., 2-3

14

George Maya, A Diary ofGeorge Mayer (Alpine, Utah: Myer's Family Organization, 1967) 8. Americana
Collection, Harold B. Lee library, Brigham Young University. This is a private published typescript version of the
Maya Diary with corrected spelling (except for names). A Microfilm copy of the original diary is in the IDS
Church Archives, Salt Lake City, Utah. Regarding the conference, see also James B. Allen and Glen M. Leonard,
The Story of the LaJter-day Saints (Salt Lake City: Deseret, 1976) 280; and, Journal History of the Church, 28
August 1852, 1 (LDS Church Archives, Salt Lake City, Utah).
15

On Mayer's ministry in Switzerland and Mormon missionary efforts in general, see Paul-Anthon Nielson,
"Sending the Gospel to the Swiss" Die ersten zehn Jahre des Mormonetums in der Schweiz, 1850-60. (Bern:
Unpublished manuscript, 1989) 15. See also Amos K. Bagley, "Historical Sketch of the Swiss-German Mission"
(Basel: Unpublished manuscript, 1931) 2, and Dale Z. Kirby "History of the Church of Jesus Christ of Latter-day
Saints in Switzerland." M.A. Thesis, Brigham Young University, 1971.
16
Mayer baptized a number of converts, but most were excommunicated before he left the area. One group, for
instance, was cut off from Church for making plans to emigrate to the United States despite the insbllctions by
Church leaders that converts not emigrate yet These converts seemed more converted to America than to the gospel
that Mayer taught. Others were excommunicated for dishonesty, etc. Mayer, 26.
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preaching a new gospel. Among those who heard of him were the Bryner and Mathis families in
nearby Wiedikon.
On Sunday, 19 February 1854, six members the Mathis and Bryner families heard
George Mayer preach for the first time. When they returned home that Sunday, Hans Ulrich, Jr., was
asked by his mother-in-law to once again describe the man from his visions. The description fit the
American as they had suspected. Mayer left this record:
On Monday [20 February 1854] I was called to visit a family in Wiedikon, that one of
his sons was blind for better than a year. He had dreamed that he had seen a man that
healed his eyes and he had a book in his hands and taught him and prayed for him
and he could see. So he described the man, that the man was a tall man and had a
large gray beard round his chin. His parents heard of me and came to see me and
they said that I filled the description that he gave of me. 17
Mayer went to visit the family and taught them his message about the restoration of
the ancient gospel of Jesus Christ through Joseph Smith and the Book of Mormon; although some of
his teachings were new to them, they found that his message was in harmony with their understanding
of the Bible. Mayer also blessed Hans Ulrich Jr., and "told him that he should see in the name of
Jesus Christ.,, Hans Ulrich, Jr. mentions that his eyes improved for a time. The promise of sight
appears to have created quite a stir in the community. The newspaper reported that "if this man gives
Bryner his sight, they would believe and be baptized." He never did regain his sight.
On 19 March 1854, George Mayer baptized Hans Ulrich Bryner Jr., his wife Anna
Mana, and his sister, Barbara Bryner--in a small stream--the Sihl, which ran through the property of
Heinrich Bar and was covered with "a fine bath house."

In the following three months; nine

additional members of the Bryner and Mathis families were baptized into The Church of Jesus Christ
of Latter-day Saints.
Mayer continued to prosper in his missionary endeavors, and the Bryner home came
to be a gathering place where the people often heard him preach.

Mayer frequently stayed in the

Bryner home in the uppermost room. But Mayer's preaching did not go unopposed. 18 Mayer was

17

Mayer, 29-30
Opposition took several forms, including harsh editorials in the popular press, disparaging sermons from local
clergy disrupting meetings and small mob activity such as breaking windows in the Bryner home where Mayer
lodged. The most persistent opposition was legal in nature. Already by 24 March 18.54 he received notice from the
police that he should leave Zurich immediately. On 31 March 18.54, Mayer appeared before the mayor, a Mr. Ferse,
to inquire why he must leave. The reply was simply that he had to leave and if he did not leave willingly. he would
be forced to leave. When Mayer refused, Ferse then called 12 or 15 police, ready to force him to leave. Mayer
18

respooded:
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frequently called before the civic authorities several times to answer for his actions, and was
frequently threatened with deportation. Still, George Mayer returned to his labors. On 22 April
1854, George M~yer baptized additional members of the Mathis and Bryner families. Mayer had
baptized many souls in the Zurich area, despite the months of legal difficulty, and in May 1854 a
branch of the LDS Church was organized. Some of the local men were ordained to various offices of
the priesthood, with Heinrich Bar appointed to preside over the small congregation.

They also

organized a branch in Weiningen, ordaining Heinrich Hug a priest to teach the members there. July
found George Mayer preaching in the Bryner home on several occasions to a full house of forty or
more, and he also preached at a hall called the Sign of the Lion.
However, the greater the success that George Mayer experienced, the greater the
opposition from the local ministers, who began to speak and write more frequently against the
Mormons. One such preacher even visited the Bryner household in July and tried--unsuccessfully-to win the family back to his fold. 19 On 9 September 1854, seven more souls were baptized,
bringing the total numbers of baptism in Zurich to one hundred since George Mayer arrived the
previous December. Mayer spent early December traveling through the eastern parts of Switzerland,
meeting with converts, preaching the gospel, settling disputes, and otherwise putting the affairs of the
Church in order. Upon his return, he stayed at the Bar residence. One Saturday evening, Hans Ulrich
Bryner, Sr., came to speak with him and while they were talking, the police came to ask Mayer to

I told them that they did not know .what they were doing and that they were putting their best friends out
of Zurich, and Ood knew it and the holy angels knew it, and if they were all against me that God wu my
friend. They then appeared confounded and left me and said that I should leave on Sunday morning. ....
We then went to a lawyer and he sent us to another and Brother [Bryner] told him the he wu willing to
give bond for my good behavior of a thousand dollars if required, and that I must remain here, and that
they had no right to make me leave Zurich, that I was a good and honorable man, and he demanded him to
do all he could for me to remain in this country, and he didn't care what it cost.

The lawyer said that he would do all he could, and he made "an instrument of writing" for Mayer to
show the High Council for them to act on it. The High Council gave Mayer a receipt to show the police. "The
writing cost 12 francs; the brothers and sisters paid for me freely." But on Sunday, 2 April, Mayer was once again
called to appear before the police; he went willingly and was asked to take a seat in the police room: "Then there
came a police to me and told me in a rough way to stand up. He asked me several questions in an insulting way.
whether that blind man could see now, and said that he could see rage in my eyes. I said nothing, but thought
probably my eyes were a looking glass to his, but he could not look me in the face much.,. Mayer was then
stripped, searched, and told that he was going to America. But Mayer did not pass up the opportunity to preach a
little, and not without affecting some; one of the policemen even exclaimed "that it was damn hard that a man hadn't
a right to his own faith, and that faith would remove mountains."
Soon Mayer found himself jailed on half rations. Although they treated him roughly at first, he
gradually softened the hearts of the jailor and his wife, and they treated him kindly after that. The Mormons in
Ztirich labored in his behalf; some brought him food, and Schilling made contact with the American Consul. The
Consul interceded for him and he was freed the following Sunday. but not without first having made some in the
prison wish to come and hear him preach after his release. Mayer, 32--33
19
For one accmmt of the debate between Mayer and the minister. see Mayer. 37.
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appear before the mayor again. Bryner accompanied him. Mayer was jailed overnight. When the
jailor saw him he exclaimed, "Oh, my God, here you have brought that man again. "20 The next
morning, he was put on the train for Baden, but from Baden he immediately returned to Weiningen.
There he found waiting a letter from Church leaders instructing him to lead a group of Saints to
Liverpool, England, and from there they would receive further direction for passage to America.
By 25 January 1855, a group comprising fifteen Swiss Saints was ready to go; and
they met secretly a few miles outside of Zurich to begin the trek. Among their number were Casper
Bryner, Barbara Bryner, and John Mathis (ages 21, 25, and 23 respectively), a number of members
of the Hugs family, Catherine Wehrly, Carlena Abderhalden, and several others. 21 They traveled
through Winterthur and Frauenfeld to Romanshom. From there they sailed over Lake Constance to
Friedrichshafen. Arrangements had been made for the group to travel up the Rhine River--an agent
had promised to transport the group for one hundred francs. But the Rhine was frozen and the
steamboats could not move, so they were forced. to make alternate plans, losing their unused boat
fares in the process.
It took nearly three months for the group to make it to Liverpool. Later emigrants
would find the trip lasting just a few days because of dramatic improvements in the rail systems
throughout Europe. But this first group of Swiss-German Mormons spent most of their time just
waiting: in Beverdock, Germany until 15 February, in Mannheim until 5 March. Finally they were
able to sail down the Rhine, arriving in Rotterdam on 12 March 1855. They traveled by rail and
boat to get to Liverpool, arriving on 16 March 1855. The Mathis and Bryner families had thus far
fmanced the trip for Barbara, Casper, and John, and had helped pay the passage for George Mayer.
Over seventeen thousand European Mormon converts had already emigrated to the
United States between 1840 and 1854, and 1855 showed a continued increase. 22 John, Barbara, and
Casper were among the 4,225 souls that emigrated that year through the efforts of a unique Mormon
emigration istitution, the Perpetual Emigration Company, 23 almost all of them through Liverpool.
20

Mayer,43.

21

Mayer, 44. On the Mormon immigration generally, see Leonard J. Arrington and Davis Bitton, The Mormon
Experience: A History of the IAtter-day Saints (New York: Knopf, 1979) 127-130; William Mulder, Homeward to
Zion: The Mormon Migration from Scandinavia (Minneapolis: University of Minnesota Press, 1957); P.A.M.
Taylor, Expectations Westward: The Mormons and the Emigration oftheir British converts in the Nineteenth
Century (Edinburgh and London: Oliver and Boyd, 1965).
22
Milton R Hunter, Brigham Young the Colonizer (Santa Barbara and Salt Lake City: Pergrine Smith, 1941, 4th
edition, revised, 1973) 106.
23
The Perpetual F.migrating Fund (P.E.F.) was organized in 1849 under the direction of Brigham Young to assist
the poor in emigrating, yet the Church's organization served all the Saints who wanted to emigrate, the system
benefitting even those who were not in need of financial assistance. Despite the money they had brought with
them, and which they turned over to Church leaders in Liverpool. John Mathis and Barbara and Casper Bryner were
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Within two weeks after their arrival in Liverpool, arrangements were made for immediate passage of
the Swiss immigrants to America aboard the American square-rigger, Juventa. 24
The prospects of a long voyage across the Atlantic generally invoked a great deal of
fear among prospective travelers: "To the emigrant inexperienced on the water, the fear of the ocean
itself often overshadowed all other hardships on shipboard. "25 Although the ships charted by the
LDS Church generally fared well, tales of shipwrecks and numerous deaths by disease on the high
seas were generally well-founded. It was likely an exciting thirty-five day voyage for the young
Swiss emigrants for other reasons as well; they saw several whales, blackfish, and porpoises, all of
which would have been quite new to these native Swiss citizens. Most of the passengers experienced a
great deal of seasickness throughout the voyage, although conditions generally improved over time as
the passengers got their "sea legs." The wind was usually favorable, and the ship sailed at a good rate.
About mid-way through the journey, a "child [was] found to be in the measles. The ship was cleaned
out from stem to stem," and no large outbreak of disease of any kind was experienced on board.

By

and large, the passage was remarkably successful with no deaths and no serious illness. Indeed, the
company actually grew during the voyage with the birth of at least one girl who was appropriately
named Juventa. 26
Finally, after more than a month at sea, the coast of America came into view on the
morning of 4 May 1855. The voyage was finally concluded with a leisurely tow by a tug-boat up
the Delaware River, finally anchoring the Juventa in Philadelphia on the evening of 5 May. _ In
Philadelphia the company was met by .the LDS Church's over-worked representative, John S. Fullmer,
who was hard-pressed to make arrangements for an unprecedented number of emigrants.

Fullmer

accompanied the group for the next portion of their journey. 27 From Philadelphia, the company
traveled by train to Pittsburgh. On the way, they experienced a jarring train wreck, resulting in a

among the Saints who drew upon the P.E.F. Journal History of the Church, 31 March 1855, LDS Church
Archives. Salt Lake City. Utah.
24
See Conway B. Sonne, Ships, Saints, and Mariners: A Maritime Encyclopedia of Mormon Migration 1830-1890
(Salt Lake City: University of Utah Press, 1987) 127. The three-decker ship, commanded by Captain Alfred Watts,
set sail 31 March 1855 with a company of 573 British, Swiss. and Italian Mormons. Because the Juventa carried
such a large number of passengers. they were arranged into twelve wards (congregations) and assigned chores and
duties accordingly. whether that meant cooking or. for the men. getting up at 4:00 a.m. to begin washing and
scraping the deck. Taylor. 190.
25
Conway B. Sonne. Saints on the Seas: A Maritime History of Mormon Migration 1830-1890 (Salt Lake City:
University of Utah Press. 1983) 57.
26

On the voyage generally. see Henry Clog. Diary. 1855 Mar.-Aug; Sylvester Henry Earl. Diary, 1852- 18.56;
Robert Hazen, Reminiscences andjoumal [1853] -1857, all located in the LDS Church Archives, Salt Lake City.
27
Taylor, 214.
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"great bewailing among the women. "28 Several of the train's cars had to be left behind, but the rest of
the train moved ahead. In Pittsburgh, they boarded on the steamboat Equinox which carried them to

Atchison, Kansas, with a brief layover in St. Louis.
A place called Mormon Grove--situated just outside Atchison--had been recently
selected to serve the Church as the launching point for crossing the plains. 29

An Englishman,

Richard Ballantyne, had been appointed by Apostle Erastus Snow--whose headquarters were in St.
Louis-to lead the fourth company to Salt Lake City; Ballantyne's P.E.F. company consisted of 402
people in 45 wagons. Within the company, Ballantyne appointed George Mayer as captain of the
third group, which consisted of ten wagons, eleven persons per wagon.

Mayer kept Casper and

Barbara Bryner and John Mathis in his wagon, while the rest of the Swiss immigrants formed an
additional wagon team. 30
The Ballantyne company left Mormon Grove 2 July 1855, having been preceded by
three companies; an additional three companies were to follow.

31

Each morning the company rose

to the sound of the bugle, gathered for prayer, and sang a church hy~. The company progressed,
according to daily estimates by Henry Clegg, between five and twenty-five miles per day, with an
average day being twelve to fifteen miles, which was quite typical for companies crossing the plains.
As the journey progressed, the company supplemented their meals with fresh meat--usually buffalo-and fish when they could. On the trail they also saw many wolves, bears, snakes, hares, and other
desert wildlife, including on one occasion a snapping turtle, which made a tasty soup for the group.

28

Mayer,46.
For arriving Latter-day Saints, Mormon Grove "presented the a ~ c e of a city of tents and wagons beautifully
arranged in the open woodland.... " Erastus Snow, quoted in Journal History of the Church, 16 June 1855. For an
excellent description of Mormon Grove generally, see Journal History of the Church, 31 March 1855.
30
Mayer, 46. Ballantyne was formerly the Church's first superintendent of the Sunday School and now a missionary
who was returning from India. See Melvin L. Bashore and Linda L. Haslam, Mormon Pioneer Companies Crossing
the Plai.ns (1847-1868): Narratives--guide to so·urces in Utah Libraries and Archives (Historical Department, the
Church of Jesus Christ of Latter-day Saints, 1989 revised edition).
31
A company from Texas had camped with them in the Grove and preceded them onto the plains by a few days--but
then came the cholera. The Ballantyne company soon passed by their graves, ''five and six in one grave; the entire
family of some passed away; things were put out of the wagons and left behind; they were lovely things too, but no
one was allowed to pick them up." Mary Ann Simmons Ford "Life Sketch of Mary Ann Simmons Ford," 2,
Mormon biographical sketches collection, LDS Church Archives. These deaths had a sobering effect on the
company, but they were determined to continue on. Disease was typically the main cause of death on the emigrant
trail, "accounting for nearly nine out of ten deaths." Joseph D. Unruh, Jr., The Plains Across: The Overland
Emigrants and the Trans-Mississippi West, 1840-60 (Chicago: University of lliinois Press, 1979) 408. Although
the Ballantyne Company saw evidence of the toll that disease could take, they were spared remarkably from much
disease within their own camp, but among those who died in one of the companies preceding Ballantyne' s was Jacob
Secrist, who had also labored as a missionary in Switzerland for a time. See Journal History of the Church, 3
August 1855.
29
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Next to disease and drowning, accidents with guns proved to be one of the most
frequent causes of death on the plains. With the Ballantyne Company, guns seem to have been one of
the major sources for trouble, 32 mostly due to inexperience with firearms. As a group, they carried
about eighty guns. But hardships came from other sources as well. Carlena Abderhalden, who had
been baptized by George Mayer in Switzerland, stepped on her dress while climbing out of a wagon
and fell. The wagon wheel ran over her, "cutting across her groin and breast. "33 It took her three
days to die, becoming the first of several Swiss travelers along the Mormon trail to die en route. 34
After two months on the journey, the company began to run low on supplies and
began "to feel a little blue about it" But they were met by wagons from Salt Lake City that were sent
out to meet them. This raised their spirits, and soon they found themselves within fifteen miles of
their destination. 35 The next morning, 25 September 1855, the camp moved as fast as they could
into Salt Lake Valley where they camped on a spot near the mouth of Emigration Canyon. The spot
appropriately came to be known as Emigration Square. With their arrival, they officially became part
of a massive movement that brought over 85,000 converts to Utah between 1847 and 1890, yet for
the newly arrived Saints the most important emigration was finally over. During the long trek across
the plains, many of the emigrants found that "most of [their] clothes were worn out and [their] shoes

32

Unruh, 410. One woman. for example, was making a bed and while dragging her husband's shotgun across the
bed, accidently set it off. It "mangled her arm in a shocking manner:" "She ran out into the camp with her arm
swinging by a piece of flesh." They tried to take her to Fort Laramie to see a surgeon, but she died on the way. The
camp considered her husband responsible for having left the percussion cap on the gun. Mayer, 40; Simmons, 2;
Ballantyne, 13.

On another occasion, while camped in Laverne, Mary Ann Ford Simmons recalled, "[W]e was
surrounded by indians, beeps of them; they were dressed up with paints and feathers, going to some great meeting,
they wanted to trade pones [sic] for white girls." Simmons, 2. Ballantyne exercised all caution and instructed the
men to keep their guns with them--and loaded. While the Indians were in the camp, one y01mg Saint accidently shot
off his gun, shooting a Sister Palmer in the knee. The gunshot alarmed the Indians; they scattered and were almost
instantly momted and "prepared for battle." But as soon as the Indians learned of what happened, they returned to the
camp and "seemed very sorry for the sister." Palmer was taken to Fort Laramie, where her leg was cut off above the
knee, "but they had to cut above again and again and [she] finally died. This caused a sad feeling in the company as
she was a beautiful singer and the life of the camp." Mayer, 48; Ballantyne, 15; Charles Ramden Bailey,
Autobiography, 11. In the Joel E. Ricks Collection, Church Archives.
33
Mayer,48
34

Bailey numbered the total accidents to persons on the trip at eleven: eight were run over by wagons and three were
shot, resulting in five deaths. Bailey, 11. Whether deaths also occurred by other causes has not been determined, but
the company seems to have been especially fortunate to have fallen below the average death rate offour to six
percent for emigrants on the plains.
35

Bailey, 12. Here they were met by a brass band from Salt Lake City. William Pitt, one of the captains in the
Ballantyne company, had fonnerly been the leader of the Nauvoo Brass Band. and the band came out to honor him at
the return of his mission. The company danced all night to celebrate their imminent arrival.
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worn off [their] feet. ,,3 6 Barbara Bryner Mathis, in one of her two existing letters, summarized the
entire journey by saying that on the trek across the plains, "we suffered from heat, cold and hunger,
but were always of good cheer. Wesang and were happy. Wearrived well and safely."37
John Mathis and Barbara Bryner married in 1856--becoming, after Hans Ulrich Jr.,
and Anna Dorothea, the second tie by marriage between the two families--and lived out the remainder
of their long lives in Utah, Barbara being the last to die in 1920. Most of the members of their
immediate families followed over the next several years. Hans Ulrich Jr., and Anna Dorothea arrived
in December 1856 on the heels of the famed, but ill-fated Martin and Willie Handcart companies,
which saw great loss of life from exposure. Hans Ulrich Jr., and his family followed in a wagon
company behind the handcart companies, but by the time they reached Wyoming, oxen were dying at
such a rate that there were too few available to pull the wagons, so the Bryners were compelled to
leave theirs on the wayside. Despite the assistance that was sent by Brigham Young to rescue the
immigrants on the last part of the journey, Bryner arrived with his feet frozen. Brigham Young came
to bless him, to which Bryner attributed the healing of his feet. 38 Hans Ulrich Sr., and his wife
Verena Wintsch Bryner and others arrived the next year in 1857, but Hans Ulrich Sr., died as the
result of an injury from falling off a wagon less than five years later. 39 Henry Mathis, brother of
John and Anna Marie, joined the family in Utah in 1862. Mother Mathis's dying wishes for her
husband in 1859 were that Johannes marry her younger sister and take her to ''Zion." Johannes did
so, but died shortly after his arrival in Utah in 1865 before he was able to join his children who had
since relocated in Southern Utah. His widow buried him in Lehi and then proceeded south to join the
family. 40 Two female members of the Mathis family never converted to the Mormon faith; they
36

ArchibaldMcFarlandinOurPioneerHeritage, vol. 9, compiled by Kate B. Carter, 382.

37

Barbara Bryner Mathis, letter to the Beobachtp-, 1913. The First Presidency of the Church--Brigham Young,
Heber C. Kimball and Jedediah Grant--came to welcome the Saints upon their arrival at Fmigration Square, where
the company set up temporary camp. Brigham Young greeted the Saints and took George Mayer by the hand,
saying, "You are welcome home again." He "seemed much pleased to see the Swiss Saints." Mayer, 48. The
newly arrived emigrants received counsel from Brigham Young and Heber C. Kimball: "Brigham and Heber spoke to
us telling [us] what to do and what we might expect being in a new country and unacquainted with things that [we]
may fmd it difficult for a time until we got acquainted with the country and people." Charles Ramden Bailey in Our
PioneerHeritage, vol. 5, compiled by Kate B. Carter, 171. These were appropriate words for the Swiss immigrants,
who knew only the people in their company.
38
Hans Ulrich, Jr., 5.
39

Laura Redd, "Life Story of Hans Ulrich Bryner, Sr. and Wife Verena Wintsch." Salt Lake City: unpublished,
n.d.. See also James G. Bleak, Annals of the Southern Utah Mission. Book A. Tms, p. 100. Special Collections,
Harold B. Lee library, Brigham Young University.
40
J. Cecil Alter, Utah the Storied Domain: a documentary History of Utah Eventful Career Comprising the
Thrilling Story of Her People from the Indians of Yesterday to the Industrialists of Today vol. III (Chicago and New
York: The American Historical Society, 1932) 471. See also Hans Ulrich, Jr., 6.
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married and remained in the Zurich area. One male member of the Bryner family also remained
behind. 41
Descendants of these earliest Swiss immigrants to Utah are scattered across the United
States and now number in the thousands. Having successfully blended into the predominant
American culture within a generation or two, little remains in these families that could be considered
of Swiss origin. In most instances, the stories of the courage, faith, and fortitude of_these pioneers has
long since been forgotten--but not by all.

41

These remaining relations continued to have contact with each other, and bad some relations with those who
emigrated, despite the religious differences. Within two generations, all members of the Bryner and Mathis families
appear to have nevertheless moved from Wiedikon, and time has erased most evidence that they ever lived there, with
two notable exceptions: (1) The street on which the Bryner house sat is now known as Brinerstrasse; and, (2) The
musuem in the Stadtquatier of Zurich formerly known as Wiedikon proudly displays a certificate from Flisabetha
Mathis to her Taufkind, the son of Hans Heinrich Bryner, dated Jtme 18.58, following the child's baptism in St.
Petersl<irche. Several Mathis and Bryner descendants in Utah returned to Switzerland as missionaries over the
following years, and enjoyed visiting with relations there. Pauline Mathis married Jakob Bosshard from Kilchberg.
and at least one of their descendants later traveled to visit the Utah relatives in the late nineteenth century. joined the
Mormon church and subsequently stayed in the United States.
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IV.

The Kunz Family: Over a Hundred Years in Mormonism

Phillip R. Kunz
and
Paul A. Nielson

The focus of this paper is the Kunz Family, or the American descendants of Johannes
Kunz and Rosina Katharina Klossner Kunz, our great-great-grandparents. Johannes was born on the
16th of September 1803 at Tschueppls in Zwischenflueh. in Diemtigen Canyon, Bern. Switzerland.
Rosina was born on 9 December 1802 on the Blatten farm in Zwischenflueh. They were married in
Diemtigen on the 9 February 1821. Johannes and one of his twin daughters were the first converts in
the family to The Church of Jesus Christ of Latter-day Saints (Mormons). Two other children
followed them into the Church and eventually the Mormon members of the family immigrated to
America to be near the larger body of the Church in Utah while the remainder of the family stayed in
Switzerland. This paper examines the members of the family and their descendants who became
Mormons and went to the United States. ·
THE CHURCH OF JESUS CHRIST OF LATTER-DAY SAINTS
The Church of Jesus Christ of Latter-day Saints was organized in 1830, and within
seven years missionaries were preaching Mormonism in England, where several hundred converts
were baptized during the following four years. Later, many thousands of English converts were
baptized into the Church and became the early strength of Mormonism as they moved to Utah.
Knowledge of this early Mormon activity in England rippled through the continent
and became a concern sufficient enough that Swiss clergymen commented about it. Reverend
Abraham Samuel Ruefenacht of the Wattenwil Parish in Switzerland warned the General Synod of
Canton Bern in June 1841 of this new religious denomination. "It is necessary that the clergy
maintain a watchful eye over this dangerously cunning form of the selling of souls. "42 However the

42

"Minutes of the General Synod of Canton Bern. June 22nd and 23rd. 1841. 1841," Cantonal Synod Minutes
1839-1853, vol 1, pp. 98-99 (Bernese State Archives, Synodal Council Archives, B 11). In Kurt Guggisberg
Bernische Kirchengeschichte, Bern, 1958, p. 631, the year is erroneously given as 1840.
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minister of the Oberdiessbach parish. who was also aware of the matter. felt that the Swiss people were
capable of seeing through such a clumsy deception. 43 Apparently. our immediate Kunz ancestors
were not able to see through the so- called deception!
The following tradition has been passed down in the family and predates the
conversion of family members to Mormonism: On 13 November 1841. Jakob Kunz, Johannes' father
died in Zwischenflueh. His widow, Johannes' step-mother, sat by this coffin in hopes of receiving a
message from him. After studying the Bible in the years prior to his death they had concluded that
the true gospel did not exist in the Reformed Church and that the first of them to die would return
and report whether the true gospel was even upon the earth. Discouraged by days of waiting and with
no message forthcoming, Susanna vocally expressed her disappointment (the earliest record of this
family tradition quotes her in Bernese dialect). Immediately thereafter she heard the voice of her
departed husband who told her that he had been waiting all along. but that she had to speak first. He
then informed her that the true gospel was upon the earth and that their posterity would accept it.
In the General Conference of the LDS Church held in Salt Lake City in October
1849, President Brigham Young called Apostle Lorenzo Snow on a mission to Italy. Elder44 Snow
took Elder Thomas Stenhouse, whom he met in England. as his companion with him to Italy.
Missionary work began in Switzerland in 1850 when Elder Stenhouse was sent there by Apostle
Snow. Gradually, some converts were baptized.
In 1862, our great-great-grandfather, Johannes Kunz, learned that Mormons in the
Bernese Oberland claimed to have the gift of healing. His twin daughter, Rosina, had a spinal disease
that doctors could neither identify nor cure. Together they left their alpine home in Zwischenflueh
and sought out Ulrich Buhler near the old lake-side town of Thun. Buhler who had already joined
The Church of Jesus Christ of Latter-day Saints, gave Rosina a blessing, and afterward she became
well. As a consequence, Johannes and his daughter listened to the message of the "Restored Gospel"
and were baptized by Buhler on 22 June 1862.
Johannes' son (John 11)45 was very much disturbed about the Mormon baptism of his
father and sister. He soon thereafter joined with other neighbors to form a mob with the avowed
purpose of driving the Mormon Elders out of Diemtigen Canyon. At the time the mob had
assembled, the missionaries were in the little chalet farmhouse of Johannes and Rosina Katharina at

43

Kunz, Phillip R., The Kunz Family: Johannes Kunz and Rosina Katharina Klossner Kunz: Their Ancestors and
Descendants. Kunz Family Publication, 1988, pp13-14.
44
All male Mormon missionaries are addressed by the title of Elder, the first office within the Melchizedek (or
higher) priesthood of the church, which is usually conferred upon missionaries shortly before they begin
proselytizing.
45
Johannes Kunz is known in the family records as John Kunz I. his son Johannes as John Kunz II. and the oldest
of his grandsons, Johannes. as John Kunz III.
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Schwancl above Zwischenflueh. Upon seeing the mob, and recognizing his son as a member of it,
Johannes was able to prevail upon his son, John II, to stop the designed plan. In turn, his son
persuaded the other neighbors to return to their homes and leave the missionaries alone. However,
John Kunz II, our great-grandfather, continued to resist the spread of Mormonism, and was still bitter
about his father and sister having been baptized as members of what he considered to be the Mormon
sect.

Six years after his grandfather's baptism, our grandfather (John III) . and his wife
joined the Mormon Church. 46 John III had only reluctantly agreed to accompany his wife and listen
to Karl G. Maeser47 preach in his grandfather's nearby home. Upon consenting to attend, Johannes
Kunz's eldest grandson, John Kunz III, took his pipe with him and avowed to smoke the Mormon
missionaries out of the meeting. However, Mission President Karl G. Maeser's preaching sufficiently
impressed him and he soon quit smoking and listened intently to the explanation of Mormonism. He
later said, "It took a Karl G. Maeser to make of Mormon out of me." John Ill's baptism on 15
November 1868 was especially distressing to his father, John II, whose feelings had not changed since
he had been part of the mob at the home of his parents.
Shortly after his baptism, John III agreed to cut a load of wood for his father and
mother. He said that because of his father's bitterness toward him for joining the Mormons he cut an
extra large load of wood to show his father that "a Mormon" could still work hard.
Willard B. Richards, who had accompanied Elder Maeser on the occasion of an earlier

visit, returned and met again with a reluctant John
II and his wife
Rosina Knutti Kunz (from the Untere
.
.
Schlunegg farm in Schwenden, the farthermost hamlet in the Diemtigen Canyon), whose "hearts had
been softened" by their own two sons, as well as by John H's parents and twin sisters who had already
become members. Their condition to consent to baptism was that they would not be asked to
immigrate to America as some of the other new members of .the Church had done. Elder Richards
promised them that they would not have to leave Switzerland. He then baptized them in the icy waters
of Klrel creek on the 27 February 1869. Then, within a year and on his own volition, John Kunz II
and his family emigrated to join the Saints in "Zion" and be with the main body of the Church.
Upon arriving in Salt Lake City, John Kunz II was sent by Brigham Young 150 miles
north into Idaho with instructions to found a community and continue the use of his skill to make
cheese.

48

He spent a short time in the newly established settlement of Ovid, Idaho, making cheese and

46

Kunz, John ill. Family History and Church Record. Handwritten by Lucy Mae Kunz (Hansen) as dictated by her
father, John Kunz III, about 1916.
47
Karl G Maeser originated from Meissen and was baptized as a Mormon in 1854 near Dresden. After immigrating
to Utah, he was sent back to Europe as president of the Church's Swiss-German Mission. He later became the
founder and President of what is now Brigham Young University in Provo, Utah.
48
During this part of the history of the church, Brigham Young called many of the members of the church to
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then moved four miles north of Ovid to found the community he named Bern, a name that would
always link his family to their native Switzerland. Bern is a community of 125 people today. The
community has been fairly constant in population over the years as many of the younger people leave
to make a living somewhere else. Most of its residents have been of the Kunz family.
Today many visitors from Switzerland and from other parts of the United States see
the sign of "Bern" as they travel to visit Yellowstone Park and drive the four-and-one-half miles off
Highway 89 to see the town whose name they recognize. Residents of Bern are always happy to see
such visitors.
Johannes Kunz (John Kunz I) died in 1871 and was buried in Switzerland. His 70year old widow, Rosina Katharina Klossner Kunz, emigrated in summer 1873 in the company of her
eldest grandson, John III, and his wife and three children. The family matriarch died in 1883 and is
buried in Logan, Utah.
Two of the children of Johannes and Rosina stayed in Switzerland and never joined
the LDS Church. Their descendants are not included in his study, but only the family members who
joined the Mormons and came to America. From that early beginnin~ in Switzerland, the family
expanded to include thousands of people who are thankful for their Swiss origin.
METHOD
Data concerning the family were obtained by using information from family records,
especially the part of those records known as family group sheets. Some of these sheets had been
compiled for the early families by family members and are part of the family genealogy records.
Other family group sheets for families not in our direct line, but offspring of Johannes and Rosina
were obtained from the archives of what is now known as the Family History Library of The Church of
Jesus Christ of Latter-day Saints in Salt Lake City, Utah.
Using these records as a beginning point, blank family group sheets were sent to any
known living persons whose names appeared on those early sheets, explaining the authors' desire to
determine all the posterity of those first Mormon ancestors. Addresses were also solicited so that other
family members could be contacted for information. This collection and assembly process was
conducted by the first author over a five-year period. This was a very laborious process because of the
necessity of obtaining names and addresses prior to getting the sheets filled in. This yielded a record
of all the family members, both the living ones and those who had already died.

various places to colonize and begin various types offarming, manufacturing, and other operations. They developed
cotton, iron, livestock, and other types of missions under, the general direction of Brigham Young.
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Information obtained from that collection process has been published49 and is
virtually a complete record of all the posterity at the time of publication. Although all places and dates
are not available for every person, the list of names is complete. Given the size of the family, with
births, marriages and deaths almost daily events, the snapshot of that point in time was taken but
continually changes significantly with additional births, marriages, and deaths.
DESCRIPTION
These family _members are distributed across nine generations as Table l indicates.
Direct descendants are the children and children's children and number 9,211. Total family

Table l
Direct Descendants and Total Family by Generation
Generation

Direct Descendants

Total Family

1

2

2

2

3a

6

3

13

34

4

143

264

5

559

1,107

6

2,174

4,103

7

4,403

6,099

8

1,885

1,895

9

29
TOTAL

9,211

29
13,566

a Does not include two children who remained in Switzerland

includes all the children and those who married into the family as well. The total for all family
members is 13,566, with 68 percent of the total as direct descendants and the remainder spouses of the
direct descendants.

49

Kunz, Phillip R., op cit.
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Obviously, each generation of persons from the first to the present would be expected
to be larger than the previous generation. That is true, as Figure 1 indicates until the recent

generations, which, because they are still growing and incomplete, give the appearance of being
smaller in size at this point in time. They will.of course, eventually be much larger.

Figure 1
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One reason for the rapid expansion of the family in this short period of time was that
polygamy was practiced by four of the sons in the third generation, and ·by two in the fourth
generation. Another reason that accounts for the large total family is that many of the families had
several children. The number of children per parent for all parents, including those with incomplete
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families, is presented in Figure 2. The total in this figure includes both fathers and mothers, but
represents fathers and mothers separately because of the differential fertility that may exist between
husbands and wives because of polygamy and because of the remarriages

f"Gtn2
Number of Children Per Parenr
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that sometimes occur following divorce or death. The persons represented in the figure with over 20
children are all polygamous men.
Figure 3 shows the number of children per parent, but only for "completed families."
While it is of course recognized that the mothers past 40 years of age would have very few additional
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children as a group, fathers may have additional children, but it is assumed that this would be rather
rare, as in the case of the mothers. It is interesting that several of the mothers with 14 to 16 children are
in one of the later generations, while families with this many children are very rare in America today
and are also rare in the Kunz family.
Such an examination demonstrates lack of understanding of what happens to names
within a family. With each succeeding generation the actual number of persons with that name may
increase, but theoretically the proportion of names quickly decreases with each additional generation.
Thus, by the sixth generation less that one-half of one percent of the names are the original surname.
This diminution is illustrated in Figure 4. The expected name retention is determined
by assuming that there is a sex ratio of 100, and that the marriage rate for males is about the same as
for females.
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Fagure4

&mame Loss by Generation
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Comparison of this expected name retention and that of the Kunz family is presented
in Figure 5. As may be observed in this figure, the name retention of the Kunz family is somewhat
-·
higher in the third generation, but by the seventh, is very much like the expected retention. The initial
higher retention is explained by examination of the children in the third generation, which was 80
percent male, and one of the females did not have offspring.
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Fagure 5
Name Retention by Generation
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l+Expected +Kunz Family I
Just prior to publication of the collection of information, all families whose address
were known were given the printed material relating to their family and asked for additional changes
and corrections. The printed information for those families for whom no address was known was given
to their closest family member with an address. It was quickly determined that the members of this
Kunz family are about like other Americans in that nearly one in five families moves to a new address
each year.
The addresses of the various families were studied to determine their current location.
There was a generally expressed notion within the family--expressed in family reunions--that it is
pretty well divided within three general areas, two of which are in Southeastern Idaho, in (1) the Bear
Lake County area, where Bern is located, and in (2) the Teton Valley, in Idaho near Yellowstone Park,
where one of the grandsons (Samuel) eventually settled with his wives,and (3) on the Wasatch Front in
Utah. For many years family reunions were rotated through these three areas. The reunions generally
included some of the older generations from each area, who were well enough to travel, and of course,
many of the younger people from the area where the reunion was held.
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While this distribution pattern may have been obtained earlier in the history of the
family, analysis of the current addresses of adults in the family indicates that over 40 percent now live
in Utah, 25 percent in Idaho, 10 percent in California, and the remainder are in all states in the United
States except five, and in some foreign countries, most of these being in the military.
In 1821 John Kunz I and Rosina Katharina Klossner Kunz had their first child who
was stillborn. The first child who lived was born in 1823. This report covers the last descendant born in
1987, so the span of reproductive history of the family covers 164 years. This includes some people in
each of nine generations, although the number of persons in the latter four generations is still growing
since reproduction is still taking place in each of these generations. All members of the family in the
first three generations have already died and only a few of the fourth generation were still alive at the
end of the data-gathering phase of this research. The youngest of the fourth generation was 77 years
of age at that time.
Table 2 presents the birth years for the nine generations. As may be observed, the
birth years range from 1802 through 1987, when the last of the data were obtained for this study.
Table 2
Birth Years, Span of Generation, and Overlap
by Generation
Generation

Birth Year

1

1802-1803

2

1823-1836

13

-

3

1844-1875

31

-

4

1865-1910

45

10 yrs

5

1883-1947

64

27

6

1904-1992a

88

45

7

1935-2034a

99

57

8

1956-2076a

120

78

9

1978-2118a

140

102

Span

Overlap

2 yrs

..

a Calculated by adding 42 years to the age of the last birth in the previous generation.
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Using 42 years of age as the age at which women would be expected to have
completed their child bearing, we projected the end of the last four generations. With this projection,
the reproductive span would be from 1823 to 2118. Of course. by then many additional generations
will have begun within the family.
The span of the generation represents the span of time from first to last birth within
the generation. As one would expect, the spa_n continues to grow longer with subsequent generations.
Thus, one finds a span of only 2 years in the first generation ( i.e. the husband and wife were born
within the two year period), whereas the span for the ninth generation is expected to be 140 years.
Computation of the overlap between generations was also calculate4 for each of the
generations. Overlap is defined as the number of years birth in a subsequent generation occurs prior to
the end of the previous generation's births. A specific examples of overlap of generations would be a
mother who gives birth after the birth of one of her grandchildren.
This overlap permits some interesting examples within the family. For example, when
one of the authors meet family members outside his immediate family who are about ·his own age, he
frequently discovers that the relationship is most easily established by referring to the parents or
grandparents of the person met Thus, "I am your grandfather's second cousin," may be such a
response. Another way of looking at it would be to say that there are still persons being born into our
children's generation, while those born earliest into that same_ generation are already great
grandparents.
The overlap by generation is presented in Figure 6, where it may be noted that the
overlap increases with each generation.
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Ftaan8
Span and Overlap By Generation
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The overlap may help to better understand the Swiss custom of family members
calling others who are in fact first cousins, Aunt or Uncle. The cousin was so much older, that such a
term was employed to show respect for the elderly or those significantly older than the one calling
them Aunt, for example. The additional practice of calling polygamous wives Aunt has already been
documented. so
After Elder Willard B. Richards had baptized John Kunz II, our great-grandfather, he
observed in his report that the mission into Switzerland had not been very productive as he had only
baptized one person whom he expected would not amount to much. One of the directions that might
be taken to measure the outcome of that baptism would be to ascertain the number of members who
came from that beginning of one. This total, as indicated above, would probably argue the success of
the baptism.
so See, for example, Kunz, Phillip R., "One Wife or Several? A Comparative Study of Late Nineteenth-Century
Marriage in Utah," in Thomas G. Alexander, ed., The Mormon People: Their Character and Traditions .. Provo:
~righam Young University Press, 1980.
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Another measure would be to focus on subsequent missionary work among those
members. Using the Church "Missionary to Date" microfiche file, the index of the Kunz family was
examined for possible missionaries. Both family and married names were examined. This analysis,
which may not be a complete count of all family missionaries, indicates that over 2,000 missions have
been served by family members. Male family members who will become 19 years of age during the
next ten years and females who will become 21 years of age equal 2,118. During this same period of
· time, there will be a total of 490 men and women between the ages of 55 and 65, the age at with the
older persons are likely to go on missions. So the total potential of young and older missionaries
within the family will be 2,608. What proportion of this pool will actually do missionary work is not
known, of course. In any event, the number of missionaries who have served missions to date is
impressive.
This paper began with the examination of a family across several generations, most of
whom are members of The Church of Jesus Christ of Latter-day Saints. It would be interesting to
compare them with the families of the two Kunz children who stayed in Switzerland and did not join
the Mormon church. Would they be proportionally the same size? What of other demographic
characteristics? The part of the family here in the United States love their Swiss heritage, make visits to
the homeland, and entertain visitors from Switzerland. They express the feeling that they are blessed to
have this heritage from the Bernese Oberland. They also express the feeling that they have been
blessed to have a heritage within the Mormon Church. Given their numbers, the descendants of
Johannes and Rosina Katharina Klossner Kunz have also had some impact upon ·the LDS Church and
upon the Western part of the United States.
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v.
"The Mundane and the Transcendent: Excerpts from Letters of Johannes &
Clorinda Schmutz, 1900-1902"
Richard Schmutz

It isn't often that a hoard of old letters comes unexpectedly into a family's
possession, but it happened in my family a few years ago at the passing of an uncle. Unknown to
other descendants he had in his keeping a collection of letters that his parents--my paternal
grandparents--exchanged during a proselyting mission grandfather served in Switzerland for his
church, 1900-1902. A short while after uncle's funeral, the letters were entrusted by his spouse to
my sister and copies have since become available to family members and taken their rightful place of
importance in the family legacy.
Grandfather was born in 1855 in Stettlen, a Swiss town a few kilometers north of the
national capital city of Bern. His ancestors had lived since the mid-16th century in the hamlets of
nearby Gemeinde (municipality) Vechigen where they had worked the land, husbanded livestock, and
harvested the forests. In or about the late 1860s, his parents bought a farm near the Jura Mountain
town of La Chaux de Fonds. There they (except for the eldest son) converted to The Church of Jesus
Christ of Latter-day Saints (Mormon) and, in 1874, emigrated to their "Zion" in Utah where in
1875 they settled in the then 14 year-old southern Utah pioneer town of St. George.
Grandmother was born 2 May, 1858, at Pikes Pond, Sullivan County, New York to
Henry and Margaretha Fuhrer Schlaeppi. Her grandparents, the Fuhrers, operated a tannery in
Sullivan County which they founded after immigrating to the United States from Gadmen,
Switzerland--a town in the southeastern comer of Canton Bern situated near the headwaters of the
Aare River and at the eastern foot of the Bernese Alps. Grandmother's father, Henry Schlaeppi, grew
up in Meiringen, a larger town not far from Gadmen. He came to America as a young man and
became employed in the Fuhrer tannery where he met and married his employer's daughter,
Margaretha Fuhrer, named after her mother. They, too, joined the LDS Church and, in 1860 when
Clorinda was barely two years old, set out by ox-team for Utah. In 1861 they were sent by the
Church with the pioneer company that founded St. George, 300 miles south of Salt Lake City.
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Thus in St. George the stage was set for two young people of pure Swiss extraction-Johannes Schmutz and Clorinda Schlaeppi--to meet, court, and marry.
Like most of his
contemporaries, 'Grandpa' took up farming and, after a few false starts, he and 'Grandma' acquired
a farm, six miles southeast of St. George, in a spacious valley where former desert had been converted
to farm land with irrigation water from the nearby Virgin River. Grandpa was a good husbandman
and developed a profitable farm. Partial to horticulture, by 1900, he was raising peaches, apricots,
apples, pears, plums, cherries, almonds, a variety of grapes, plus the more exotic figs and
pomegranates. His fields produced alfalfa hay, wheat, barley, oats, sorghum cane, and melons. An
enterprising man, he had also established a cattle ranch some 95 miles to the southeast in the mesa
and canyon country that drained into th~ Grand Canyon.
By January 1900, Grandma and Grandpa were in mid-life. They were the parents of
seven girls and three boys, ranging in age from four weeks to 22 years. They lived in town in a
newly-built brick home and also kept a house on the farm where they lived week days during the
summer. I well remember the farm house. It had a covered porch extending around three sides and
was shaded by large mulberry trees growing in the south yard. Beyond the trees was a canal that
brought water to their fields. Machine and harness sheds, horse and livestock corrals, and a barn and
granary were located some two hundred yards to the west on the opposite side of the canal. Travel to
and from town was achieved by wagon, buggy or horseback. The route forded a yet bridge-less river,
a small stream except during spring run-off and after-summer storms.
The routine and stability their lives had acquired by 1900 was quite suddenly
interrupted by a "call" from their Church. In their day, it was not uncommon for family fathers, to
receive calls to serve two or more years as missionaries--which meant leaving wives and children at
home to run farms and businesses and provide their own livelihoods plus their husbands' who served
their missions at their own expense.

Affected families greeted such calls with mixed feelings:

religious conviction compelling them on the one hand to serve, while on the other being daunted by
the prospect of long separations and often severe sacrifices. Grandpa's call was to his native
Switzerland and any reluctance to go was no doubt tempered by the prospect of revisiting his
homeland and seeing again his eldest brother--after 26-years separation. Grandma· s lot, however,
was the care of a large family and the work of both a farm and ranch. He was 44 when the call came,
she was 41; Pauline, their eldest, was 22; John Jr., 21; Hora, 19; Mary, 16; Marcel, 13; Eva, 10;
Beulah, eight; Wilford, five; Lucille, two; and baby Zina, four weeks.
During their 29-month separation, Grandpa and Grandma wrote to each other about
every two weeks and the children wrote occasionally. Of the perhaps 120 total letters, all or part of
39 of Grandma's and 38 of Grandpa's survive as do 15 of the childrens' . Grandma's letters were
filled with news of the family, the farm and ranch, weather, relatives, friends, and events in town, plus
invariable words of love and support for her far-away husband; Grandpa reported his missionary life
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and travels, and always included concern for wife and family and questions about farm and ranch.
Both avoided burdening the other with vain complaints. They controlled personal feelings and filled
their letters with supportive expressions and restrained assertions of love for one another.
Born and raised in America, Grandma only knew English. Considering her pioneer
environment and grade-school education, her grammar was surprisingly good and she wrote in clear
cursive, though she punctuated minimally and sometimes spelled phonetically. Grandpa's English,
which throughout his life he spoke with a strong German accent, was acquired after coming to St.
George. Growing up, he spoke the Swiss-German dialect at home, learned High-German in grade
school, and some French during the family's stay in the Jura country. In Switzerland he labored in
both German and French-speaking parts of the country. This is important to understand when one
reads his letters--and those familiar with all three languages will note the influence of each upon his
sometimes peculiar phonetic spelling. He employed scantier punctuation than Grandma and tended
to write run-on sentences. Nevertheless, his letters reflect a bright, inquisitive mind and a forceful
personality.
I was still young when Grandpa and Grandma passed from mortality, and my
personal recollection of them is meager. But through their letters I have gotten to know them. In the
process of reading the nearly 300 handwritten pages, the full gamut of their feelings and faith, I
gained a genuine affection for them, a deep respect for their values, and a real sense of belonging to
them. It is regretable--but unavoidable--that the few extracts from their letters that can be offered in
this essay must suffice to reflect their values, personalities, and ways of coping. Nor was it easy to
winnow the few from the many. And doubtless the few fail .the task of painting full portraits. But
may the reader let his imagination fill in the balance for himself. The few, however, are characteristic
in spirit of all the others. In today's world they may often sound moralistic and trite, but then they
were heartfelt. Most echo an era past.
And now a word concerning what you will encounter below in quotations.

When

quoted sentences start without capitalization and end without proper punctuation, or none, and when
misspellings are left uncorrected, just realize that they replicate the originals and are (hopefully) not
my omissions or typographical errors.
In her first letter, dated the 14 January 1900, and written a week after Grandpa's
departure, Grandma expressed hope that Grandpa would land safely, "in good health and spirits."
She related the scene that took place when "Johny" returned from delivering Grandpa to the rail
station 50 miles north at Modena. Wilford and Lucile ran out to meet him, and, finding him alone,
asked, "where is Papa?" Finally comprehending that he has gone far away, Wilford wants it relayed
that "he is a good boy." · Lucile simply "wants her Pa to come home."
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Next day 16-year-old Mary wrote a letter to "Dear Pa." She hoped he had
"enjoyed [his] trip across the deep." Baby Zina, she boasted, is "the sweetest baby this side of
there[!]" She bids her Pa not to "get discouraged or homesick," and prays "the Lord [to] bless
[his] attempts for good." "And if you try," she enjoins, "(and are] humble he will." This
expression--that good works merit blessings--is echoed in all their letter exchanges. It was a deeply
imbedded principle of the family faith.
In her next letter, written two weeks later, Grandma worried that the mild weather
would bring fruit blossoms on too early and expose the buds to a later killing frost. There is also
news of a neighbor's barn lost in a fire. The family's four-year-old child "got some matches and
went in the barn and made a fire in the manger a horse two heiffer calves and twenty-six chickens
were burnt up besides the barn and some hay... .it is a wonder the child dident get burnt as well."
Neighbors had contributed $125 to help the family.
The reality of a long separation had set in. "We will have to content ourselves," she
wrote, "in thinking of each other in the fondest and most cheerful thoughts so we wont get the blues
I cant tum any way but there is something to remind me of you so I am always thinking of you
though I have been quite successful in driving off the lonesome feelings that steel over me at times.,,
She then counseled, "Try not to worry too much about home, but dont cease to think of us. Keep
on encouraging the children it will do them more good than I can do. . . .I wish you could see out
window full of flowers ... .I have pressed one for you.... good night from your dear ones at home..
. .and God bless you always. from your loving wife."
Grandpa's earliest letters have not survived, but that he wrote while enroute overseas
and on arrival is reflected in Grandma's letters. On 7 February 1900, she commented how "nice" it
was that they could "talk to each other by writing. I wish you could come and see us for a moment
but then I dont supose we would be satisfied we would want you to stay longer." By 19 February
she could call it a "glad thing" to know that he had "crossed the Ocean in safety.,, Evidently he
had asked that she not shield him from problems at home. In her spirit of pioneer self-reliance she
re-assured him: "Dont worry about me not writing you unpleasant things for I shall write every thing
that is of any importance but I hope and pray there may be nothing very bad to write. I hope we will
get along without serious trouble.,,
Farm, ranch, and weather are always topics in Grandma's letters. Its a "strange thing
we cant have a bit of rain,'' she wrote in March. "Johny has the oats [in] and is watering. . . .He has
not been in town much since [you left] I guess he finds [it] a little different farming alone." And a
few weeks later: John sais the Orchard looks nice in the field the peaches are a solid mass of blooms.
The plums are in bloom too the almonds are nearly past. we will have sites of fruit if it dont freeze.
John and hy Thompson just took a run out to the ranch.... John said the horses were all fat. . . .the
feed is lovely on the north sides of the hills and if it would just come up a good rain now he said the
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stock would do all right ... .I hope it will rain. I don't know what to do if it dont unless we sell most
of [the field stock] off.... but I think we will have rain before long.... Our old sow had 4 pigs I
sold them all for 8 dol. cash." In May, after the first cutting of hay, she reported: "We have sold
nearly all our hay got $17 and $18 per ton some in store pay but most in cash.... we have got $97
cash in the house now so we will be able to pay our taxes."
The already semi-arid region endured a terrible drouth during winter and early spring
of 1900. In March, a cattleman told Grandma "it makes him sick to go out to the ranch and see the
poor cows with little calves dying. he said they would all die and they cant move them they are so
poor, and no water on the roads." The drouth broke in mid-April when a "fine storm" moistened
"all of the country."

The second-half of the month brought frequent showers. "Everybody is

jubilant," Grandma wrote, "it has done a world of good."

Grandpa, grateful, penned a caution:

"Now that the Lord base seene fitt to bless us you must always pay your thenth and take good care
of the balance if you give it to the pouver [poor], I mean dont let aneything go to waiste."
Personal sentiments naturally found place in their letters, though always modestly
expressed. Grandma ended an April letter with "2 verses of a poem" she says she read "in the 'Y .L.
journal."'

This may have been the Young Woman's Journal published monthly by the Young

Ladies' Mutual Improvement Association of the LDS Church:
In the shadows that come with the twilight,
and Herald the darkning night too.
My thoughts issue out on the stillness,
And dear one, they all turn to you.
A sweetness like sunshine through shadow,
Like smiling with eyes that are dim.
In the thought that a hand has decreed it,
To bring us more closely to him.
Grandpa answered: "I thinck that little poem reflects my thots, but I dare not dwell upon it too mutch
for fear that my thots mite make me lonesome."
Another exchange had to do with locks of hair that Grandma sent. Later she wrote:
"I dare not send any more locks .... for fear they will make you homesick." He replied bravely that
she may "send all the locks" she wants, "for I hope to withstand all homesickness from sutch tokens,
I could easiley get homesick if I would allow myself but I know what I am here fore and to make the
best of my time and I hope.... to do some good."
In two letters written in April from Madretsch, near Biel (French, Bienne), where he
was first assigned, Grandpa admonished "Johny" on farm and personal matters.
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wrote: "at aney rate keep paying the taxes .... and don't allow aney body to interfere with the water.
. . . " In the second, he offered fatherly advice: "Well wichever way it will come try and acknowlege
the hand of the Lord in all things pray always to the Lord for wisdom and knowlege and do that wich
is rite and he will give you in the rite way if you are humble. Well you must work whit wisdom my
boy so that you can keep good helth and do not spend late evenings so you may have your reste, I
know my Dear Son, that you have mutch to do but youse good judgment doing it." He was" glad to
hear" that the grain was doing well and "that the cattle were in good shape." For his daughters, he

added: "And you my dear Daughters you [can do] a great deal to the comfort of your mother and
of your brothers if you will put your minds to it for it is nessessairy that you healp one another to the
comfort and peace of one another."
Parts of an early May letter show that Grandpa was overcoming his farmerbackground and growing in his work. He had been at his brother Christian's home in La Chaux de
Fonds, in the Jura Mountains some 50 kilometers from Biel. One day, while helping his sister-in-law,
"Mari," in her garden, a minister came by. "I introduced miself to him," Grandpa wrote, "and told
him houm I was and what I was here fore, and we bade an agreeable little toalk. . . .I used to thinck
that to meet a minister in a toalk would be quite a taske but I sooner meet one of them now as any
body as long as they dont come with abuses."
Grandma compared their present separation with earlier, shorter ones, when Grandpa
would be away peddling his dried fruit, molasses, and alfalfa seed in the towns of central Utah. She
missed him then and misses him now. "My last thoughts at night are of you," she wrote, "and my
first waking thoughts are the same." But she "can't say that [she] is lonely" and hopes the same for
him. "It seems to me it is a testimony to us that you are in the right place and doing your Duty."
For Grandpa, work makes absence bearable: "I have no chance to get lonesome as there is plenty to
do... .I am glad to get to toalk to the people about the [Mormon] gospel and I always find new
friends." Besides, he had other diversions. One brings a smile: "I [pulled my] bed to pieces to kill
bed bugs. . . .I used about l_ pt. of turpentine and some bedbug pouder, but I feel there are some

more as I killed 2 this morning I thinck I will try again."
Grandma and Grandpa were high on duty.

Their committment is repeatedly

expressed. "I will be pleased," she wrote," if [your] time flies and also hope it will not be spent in
vain. But if you will live up to your duties ... .it will not be spent in vain. We are trying to do right
at home, trying to live near to the Lord that he may bless us all we are trying to manage our business
affairs to advantage I hope we will hold out all right."
On the farm in late May, she described how the trees in the young orchard were
"growing fast" and those in the old orchard were "loaded" with fruit. Early peaches and a "few
prunes" were already ripe.

Johny had been plowing, the vineyard looked good and "17 big

loads"of the first crop of hay were in the stack. "Johny has got the water now, he has got the grain
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in the old field watered, and is watering out on the new field the wheat is headed out and looks well.
the oats in the old field looks good but is not yet headed out yet. he has got the cane patch plowed
and ready to plant. ... The catle are all beef fat. .. She concluded, "I miss you more in the field than
I do in town, I guess it is because I am not used to being in the field without you. . . .I cant help but
think you done this and that every tree, and everything else, speaks of you but I dont alow myself to
get the blues. so it is nice to think of you."
They were both sentimental about . flowers. He gathers them as he travels over Swiss
fields and mountains, presses them and sends them to her. She writes often of her' s ~nd those of her
neighbors'. Once his house lady gave him a "bouqet" of "Alpen Rosen," a "fine litle flower, and
smells loveley it is also rare.... and onley grows in the hy Alps ... To allay any suspicion, he added:
"I supose you begin to thinck that I and my house Lady are pretty good friends I thinck we are but
she bores me some time with her toalk. She hase so mutch to say that I feel like telling her to keep it
to herself;" Grandma responded trustingly and with understanding: "You do seem very friendly,
but you certainly need some friends and I think it \\'.Ould be much better to have her as a friend than
an enemy. I am pleased you have some one to care for you."
Sometimes Grandpa could be boorishly over-zealous. In late June 1900, he and his
brother Christian visited relatives in Bern, Burgdorf, and Thun. They were well received everywhere,
though Grandpa's compulsion to evangelize fell everywhere on deaf ears. He declared indignantly
that an aunt and cousin in Bern were "so ritious that thay are allready saved."

He got in an

argument with the aunt's son-in-law, a preacher.

But Grandpa,

Christian tried to hush him.

determined to show them "there error," persisted and probably spoiled the visit. "We did not get an
invitation to come back," he wrote, "but thancked them for their kindness but if I can I will try them
again[t]" Other visits went more smoothly but equally fruitless. Grandpa became convinced that his
relatives' prosperity made them indifferent to the message that burned in his soul. After thinking it
over, he reflected that, "Had we been as well off. . : .we might have rejected [it too]." He was clearly
biased, but not unreasonable or without compassion.
Mid-summers are hot in Utah's "Dixie," so-named from the pioneer cotton industry
conducted there during the civil war. From the farm in July 1900 Grandma wrote: "We are all well,
only a little wilted." The thermometer had hit 111 degrees fahrenheit in the shade that day.

In

summer, she spent most days working with the family on the farm. She described a quiet moment
one evening before her bedtime: "I am sitting by the East door. The moon is just rizing.

A cool

breeze [is blowing], the children are all asleep and everything is very quiet. down by the corall are 2
large stacks of hay and 4 large stacks of grain 2 of wheat and 2 of oats ... .It fills my heart with
thanks to see it."

Similarly, in mid-August she wrote, "Well I and the children are in the field

tonight. the children are all well and fast asleep and I am trying to spend a few moments with you
before retiring. everything is very quiet only the noise of water running down Pace's Fall. and the
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chirp of some scattered birds .... Good night I whisper softly, To the dear one across the sea. May
our 'Father' guide your foot steps, Till you return to me. . . . good bye from your loving wife.''
Clorinda.
The entire family went into town to attend the 24 July festivities commemorating the
arrival of the Mormon pioneers in the Salt Lake Valley in 1847. Grandma filled her churn prior to
the ride in. By arrival time, a hot day and a jolting wagon had turned sour cream into "over a pound
of nice hard yellow butter.

How is that," she exulted, "for Dixie Summer."

At the festivities,

"Pauline had ice cream with the Choir, and John got some for passing lemonade in the meeting and
all over sixty got a dish too. and the cake with it[!]" Echoes of an age gone by.
By early August, the stacks of grain had been threshed and yielded "338 bus
[bushels] of wheat and just 400 bus Oats." The granary "is plum full. . . .It is nice to see a full
granary. Johny looks pretty tired it is so awful warm the last few days. . . . " In a subsequent letter
she boasted: "John says we raised more grain than any man in Dixie.''

And then, more humbly,

she added: "I am very thankful that we have such a good harvest. We will try to take care of it."
By mid-August her thoughts shifted anxiously to the imminent fruit harvest: "Dear
me," she sighed, "we have got work enough for the next month.... the peaches are turning.... the
almonds are nearly ripe. We have got 4 of as pretty pigs as I ever saw."

But at this point her

musings were interrupted when "a wagon full of folks came down [from town] and staid for supper
and sang a while."

By 23 August, Grandma was in the middle of the fruit harvest. ''I'm in the

field," she wrote, "in fact, we all are....We have got so much work to do, we dont know what to do,
we are in the peaches and John is in the hay. . . .I have let two loads [of peaches] out on shares and I
will have to let more out they are all ripe at once. Sister Seeg and Eve and Min and Helaman came
down last night to help us cut peaches, it was real kind of them. Criss came over and made my smoke
box and 22 trays and John has made a few more, we have had a hard time to get started but we have
got quite a lot out we had to pick the Grapes and we have a scaffold full of them. . . .I am almost too
rattled with work to write. . . . "
Nature added troubles: "I never saw a more terrible storm than came upon us all at
once it only lasted about half an hour, hail as big as a marble and as big rain drops. every thing was
in a flood, and it has busted the ditch all to pieces it will be a month before there is any water in the
field. our cane. is as high as a man and not started to tassel but I dont know how it will do without
water. John said he never saw the ditch in a worse fix. . . . We will have to haul our useing water and
pig water and drive the stock to the river so we are very crowded."
Grandpa's return letter is missing. He would most likely have expressed gratitude for
the harvest and sympathy over Grandma's burden. Earlier he had sent his regrets that he ''can not
healp you aney but pray for you that you may have health to do all this labor." In his next letter,
dated the end of September (once again we have a lacuna), he showed further concern. Grandma had
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sent him a photo of herself. Writing sympathetically, he thought she looked "reather poor" and
judged that she had had "quite a harde time of it." He urged his daughters "to see that your mother
hase a litle easear time than she hase had in the past, thinck, she can not last for ever and that she is
the onley mother you will ever have. . . . "
Another worry at this time concerned Pauline' s and Hora' s boyfriends. Grandpa
thought the boys were pursuing the wrong things, and basically unworthy of his daughters. He
lamented: "I see by my Daughters writings that [Pauline' s] Art is not any Different then he was
when I leaft and that [Rora's] Hyrum is also fowlowing sport, witch is indeed an evel, or at least it is a
way that leads to evel and it woold be better Discontinued. As for Art he semes to be inclined to want
to make a living in that line [unstated] witch is a very poor way for a young man to fowlow, and it is
to me very inconsistante to thinck that I am here to preach the Gospel [to] lead mankind to a better
life and repentance, and at home to have my Dear Daughters trogh [throw] themselves onto kinds of
man that I am trying to reform here, ... Paulina dont you thinck it would be better to keep company
whit a young man that would be willing to do enything for the couse [of the gospel] .... the couse
that is more precius on Erth even than life itselr? thinck ... .it is indeed a serius thing and if [Art]
will not reform now, he will not reform after he base married you .... [and will not do] better after he
hase got you. Therefore I .... beseach you .... drop him and let him go his way, if you do not I
feare for you, and I feel indeed very unhapy over it. pray to the Lord that he may healp you out of
this, but not with a sett mind that you cannot give him up, but with a feeling of humblenenss and
trusting in Him that he may gide you arigth. This I advise to all my sons and Daughters."
Grandma was concerned too. Closer to the situation than Grandpa, she wished
Pauline were with him in Switzerland, or that Art "would .... try to make something of himself."
Their worries were justified. Within weeks the two married, to the disappointment of both parents.
By mid-September, the work in the peaches and the fall harvest was over. Grandma is
relieved that the water is back in the "ditch." Moreover, fair week is on. Fruits of the harvest were on
display in the booths, and everyone was glad to pieet and celebrate the end of a hot summer's work.
"Their is a very good assortment of everything [on display]," wrote Grandma, "the loveliest fruit I
ever saw." She herself "put in 2 bottles of peaches" and judged "there was nothing any better there
that I seen." Her respite in town was costly: in the field, a neighbor's pigs got into her trays of
drying peaches and destroyed twelve of them! But she refused to allow this minor disaster to mar her
elation over a photo Grandpa had sent. "Oh, your blessed self. I want to look at it all the time. You
look so well and contented. I am glad to see you looking so.... When I showed it to Wilford he said,
o is that uncle Jake." She closed with "lots of love to papa from us all .... here is a sego lily and a
blue flower from Aunt Eliza's window."
Meanwhile, Grandpa was being transferred from Biel to Neuchatel, some 20 miles
away in the French-speaking part of Switzerland. By 29 September he had attended his last meeting
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with the Latter-day Saint congregation in Biel. "O how I will miss the coir [choir]," he exclaimed;
his interest in singing surprises us all. In Neuchatel, he took a room in a boarding house on the Rue
des Chablons. He described on 9 October how the people of his new neighborhood differed from
those in working-class Madretsch. They are "well educated," he said, and "well to do in this world's
goods, but very indifferent as to the gospel, the preasts have [taught] them to tare or bum our tracts
and have told them not to recive us. But never the less the leaven is working in the bread and
preastcraft will vanish and the trought [truth] will be known in the Lord's own time." On a clear day
he could see the Alps from his room; but it was not often clear.
He and another "lonley elder [his companion]" took a walk along the Lake "in the
light of the full moon .... thincking and toalking of home, he of his Mother and I of my own Dear
ones .
. . .the scene was loveley and the moon and lights reflected there light on the quiet lake onley stired
by the litle pleasure boats and an occasional smal steamer and it is pleasant to here the young people
sing on these boats, but I would have given all this and more to have had a chance to have a peep
home." A picture of baby Zina was "before" him and he wished "it was the real thing so that he
could hug and kiss it." He regrets "there are no children in this house to to talk to" as there · were in
Biel, and he misses the little two-year old "who will not find me aney more when she come to kick at
the door to come in for a piece of sugar." To break the tedium, he and three missionary friends
bought some apples, hired a baker, and ate a tasty pie "that measured l_ ft acros." for supper.
They paid the baker seventy centimes.
In Neuchatel, he found he was obliged to speak in services nearly every Sunday. It
took him a little while to learn to speak French to his satisfaction. He felt he could converse alright
"whit the people but to get up and speack in publick it is a hard chob in french . "
But he must have picked up enough, for soon he was called to preside over the Latterday Saint congregation in Neuchatel. The position caused him to "feel [his] weekness," and he
allowed the presence of a brother "whit 50 years expieriance in the church," and some younger,
"well-educated" men to intimidate him--no doubt needlessly. He felt "mutch out of place" and in
need of the "hand of the Lord to gide" him, so he claimed.
Evidence of loneliness and suppressed envy surfaced about this time in one of
Grandma's letters. "Your mission will do you good in many ways," she wrote. "I dont know how
much good it will do us. I would like to see some of the beautiful sights. but of Course that will
never be. But I am satisfied if you can enjoy them. I am content at home with my children only
lately I am a little lonely but I shall soon get used to it." She empathized with Grandpa that he had
"to move camp" but assured him that new friends "will become as dear to you" as the old ones.
"Besides," she reminded him, " you are sent there for a wise purpose. be of good cheer. . . . You
are engaged in a noble cause and the Lord will take care of his own. "
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By 14 October the unwished for had happened: Polly and Art had tied the knot. As if
that were not enough unwelcome news, Grandma must also write that "Hy and Rora wants to get
married about Christmas time."

A double whammy.

"I guess I will loose all my girls," she

bemoaned, "and be left alone .... [but] all is well that ends well." Lonely, however, she was not to
be: both couples asked to live at home with her for the winter!
No letters survive from December and the holidays. The following year, in February
1901, we find Grandma commiserating with Grandpa over a cold. She wishes she were there to" do
something" lest it "hang on until Spring. . . . But go on and do the best you can and all will be well
with you. The Lord helps those who will try to do the best they can."
During his time away, Grandpa exchanged several letters with his teen daughter,
Mary.

She spent the winter of 1900-01 attending the 9th grade in Cedar City (50 miles north)

because schooling in St. George ended with the 8th grade. She wrote about her studies, teachers, and
friends; he advised specific books to read and critiqued art work she sent him.

One of her letters

contained small town trivia: "Dear Pa," she wrote, "I again take the pen to tell you a little news.
Those fems and mosses are lovely and I [hope it is] not to much trouble for you to get some more
and some flowers send them a few at a time. John brought Old Kits colt in she is as pretty as can be
and is getting very gentle.... Rosa Rhoner and Jacob Stutzernecer [Sturzenegger] were married the
other day.

Five girls were born in Washington (a neighboring town) last week.

One Sunday

afternoon a crowd of us went up to the dam just for a ride. Next Sunday is April fool and we are
going to have a suprise on Clara Bentley Saturday night. . . . I would like to be there keeping you
company since your companion has gone. The temple closes this week. Jeter Snow Bishop of Pine
V[alley] had a very sick little girl she had the saint Vitus Dance.... Well I will close for this time I
am tired and sleepy excuse this scribbling it will take you a day to make it all out But I remain your
loving daughter Mary just the same. Good night and God bless you is my dearest wish."
Toward spring 1901, Grandpa complained of a companion who, in Sunday services,
"speacks about two minutes and sets Down, that is not the way to preach the gospel, for how can the
peopel hear unless we preach it. and we are sent here to preach, not to make excuses.

I feel

sometime discuraged, in having to do as I have to do whit my companions and I feel very mutch
chagrined at their carrelessness, and feel that if I onley bade sutch companions as I have knone Elders
[the term elder refers to the priesthood office that a missionary holds] to be, willing to work, humble,
and full of faith how mutch more could we accompliche. I know an Elder must be humble to be of
aney good, that mutch I have found out for myself in my short expiriance here, and he cannot expect
that the spirit of the Lord can be whit [him] under any other Condition."

Grandpa's missionary

companions were usually young, single men, fresh from home.
In late May, Grandpa thanked Grandma for a letter she had written on their wedding
anniversary (14 May). He looked forward to celebrating the next one with her at home. Meantime,
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he had been in La Chaux De Fonds where he attended a meeting of the Salvation Army and had the
chance to hear General Booth speak.

Owing to a large crowd, he couldn't get inside during the

speech, but managed to get inside in time to hear the General "make a prayer in English but he has
sutch a poor voice that I could hardley make aneything out, he is a man of 72 years." While he was
outside, some Army leaders sought to "save" him. "I toalked gospel to them," he wrote. But he
got nowhere. "[Just the same], they will soon know me," he avered. "[Now] they wont (like the
saying is) run up a stump, unles they wish to lem somthing witch is not the case whit maney of
them." Thus, Grandpa had become somewhat combative.
Writing again on 14 June, he reported a week-long stay in nearby Neuville
proselyting "without purse or scrip," meaning without funds and depending upon the generosity of
strangers to house and feed them. "We walked... .in the morning 3 1/2 hours and tracted the City
of Neuville (Neuenstadt) we lodged in the best hotel and had all we needed to eat for we [had] more
invitations to eat and sleep than we needed and we did not have to ask for it eather. This hase bin an
expierience entierely different to what I have bin used to and I have injoied it very mutch. . . . Nearly
everybody took tracts but the ministres, and we worked hard in order to get to all the people before
sunday, for satan no dought would try and tum the people against us and would use his ordinary
tools (the ministres) to prejudice the people against us. . . . I would like to have attended the
churches there yesterday to hear what the ministers hade to say, for thay no dought would express
there brotherly Christian love for the people that is destined to overcome them all in time."
Another time in La Chaux De Fonds he joined members in outdoor games. "I ran so
mutch that my legs hurts yet." He can't find time to visit all his contacts: "I wish I hade two or
three heades and mouths and as maney bodies.'' The cherries were getting ripe but were still high in
price. He and his companion purchased two pounds for eleven cents. "We eat them at ones we were
so hungry for fruit." The previous week a sister fed them all the "wild strawberries" they could eat-"whit sugar." Just the same, he will "not kick to get home to Dixie peaches and mollasses and
grappes and milck, roast beef, buttermilk, and baked potatoes."
He wishes his children would write more. "I would like to heare from them oftener
and it would give them a practice to rite witch I know they need bad beside I would like to know how
thay feel and what thay are doing."

No doubt he missed his children and genuinely longed for

personal letters from them. Of minimal education himself, he nevertheless valued its advantages and
wanted it for his children. This attitude was reflected in his admonition to them: "and you children
neglect never an oppertunity to learn somthing good and dont read foolish novels but read good
books and actual Histories. I have bought the Swiss history for you to read I will send it to you
soon.... and its a book worth taking carre of as well as every other [good] book."
Another three-day visit in Neuville occurred later in June. "[we] hade very maney
gospel conversations," he wrote, "visited maney houses, and given many tracts, and we were

Published by BYU ScholarsArchive, 1998

61

Swiss American Historical Society Review, Vol. 34 [1998], No. 1, Art. 1

61

generally well recived whit a few exception. I do not mind to be refused entrance," he explained,
"or that the tracts arre refused but when they tell me I am a rascal and laysy then it alm~st hurts me,
but that dose not happen verry often, but of cource sutch toalk onley comes from man that dont
know aney better, so I excuse them."

Everyone in town now "knows houm we are even the litle

boyis in the street, and of cource we wish them to know it, the ministers also base warned them .... not
to have aneything to do whit us. [Despite] all this prejudice, we got the second tracts to most families
and a great many invitations to come again and got friends of the best families of the town and an
invitation to stay whit them, altho all sorts of lys have bin told to them about our people."
During summer 1901, he reported a proselyting canvas of several small towns: "We
started Saturday morning by tramway 3 milles and then walked 6 or more and [tracted] the town ...
. [and found] 8 families that would [take tracts].

But about 6 was very friendly out of about 20

families and I hope some good will come of it." That evening they "traveled 9 or more mils" to
visit two member families and spend Sunday with them. Monday morning they walked to another
town and began tracting. "We found some very good [families] ... [we] did not have tracts enough
to go around but will suply them latter ... if the preast base not bin there to stur them up against us,
we arrived home safe and sound feeling fine but a litle tired."
He reported that "A great hail storm passed over the country witch distroyed much
vines and grapes vegetables and grain." The event occasioned moralizing: "When I looke at the . . .
.advantages we have [at home] .... in maney things temporall I cannot feel but thanckful to my
heavenley father for his kindness to his chosen people, we realey do not appreciate the blessings we
injoy, temporalley, say nothing spiritualey, witch surpasses all other things in this world, we have a
great responsibility upon ourself we are the children of light, but often we bely our profession by
our wicked action, we have become proud in our plenty, and do not acknowlege and thanck the giver
of all good as we schould, and reley on ourselfs and

knowledge, instead of giving glory to Him

houm gives this knowlege. I pray God to be mercifull on us that we may seeck more of his ways, and
do that witch He asks and demands us to do by his holey preasthood witch he base placed here on
earth for the guidance of his people."
In fall 1901, Grandpa was transferred from Neuchatel to Zurich where he took a
room on Konradstrasse. Once more he worked among German-speaking people. There he reported
an interesting incident. We must read between the lines and guess -what happened: "There base bin a
pretty foulish young sister cooking here and a foolish young elder and thay do not well go together,
and it base made truble in the Branch that are not yet quite setled, so we thought the better way would
- be for us to do it ourselfs, and stop Jalousy and back biting.,,

Another incident is reported in the same letter, of a fire in a near-by apartment
building. The fire truck was slow coming. When it finally arrived, the firemen found a woman and
child trapped on the third floor. "Instead of rusching up there ladders,,, wrote Grandpa, "thay got
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her to jump and she missed the place preparred and fell to the hard pavement dead they afterward
put the ladders up to loock for the child but thay said thay could not find it in that room a half
[hour] or more [passed when] one man more sensible then the others found the child in the room
partley overcome whit smoke and now it is safe and sound, the people blame very mutch the fireman,
but I suppose thay hade to fill up on whisky before thay could do enything, witch of cource got them
[so] exited thay did not know what thay did."
Back home, Grandma had a bout with small pox. After hearing of it, Grandpa was
concerned and solicitous. In a run-on sentence he wrote: "I pray the Lord will bless you whit health
and strenght that you may be able to guide our large and loveley familie, I say loveley because I
know they are loving children and good children but thay need always the guiding hands and love
and good counsill of there parents, and I pray the Lord to preserve you in healt and strenght that you
may be able to advise and gide our children until you come to a good and ripe old age and that we
may enjoi the society of our children together untill a ripe old age, and that the Lord [will] bless our
children whit obidiente harts that thay may grow up to be a healp in the hands of the Lord to build
up his kingdom here on earth, and that thay may not fall in old easy way[s] of thincking that all is
well whit us, but that thay may realize the nessessity of working continualy by precepts and exemples
for the advancement of rightyouness here on Erth for we are the light of the world, and we should
show our light by exemple as well as precepts, we have the gospel, we have the light, we have the
living prophets among us, but we fall short maney of us in carrieng out the principle[s] witch we
teach to the world and witch we know to be nessessery for our salvation as well as the salvation of the
world:' Pausing for breath, he concluded: "We need always to be on gard that we may not be
tempted and by temptation fall into dishonor before our heavenley father.,. The farmer had turned
preacher.
Grandma wrote in November that she was fully recovered. She related how she had
endured the quarantine practiced in those days, and then gave the latest news of farm and home:
"Johny is always busy. He has all his hay up and brought us a load of wood last Saturday.... he
wants to get 2 loads this week if possible [and then] take a run out to the Ranch. . . . The trees are
turning quite yellow and shedding their leaves.,. Cold weather is on the way. She assured Grandpa
that she will have money to send him "as soon as I can get around to it. John sold his riding horse
for $50 dolars. hay is going to be a good price this winter, and we have quite a lot to sell. so we will
have enough to go on. We have been blessed with a good hay crop and in other ways so if we did fall
short in some we have plenty to go on.,.
Grandpa counseled Grandma "not [to] fret so mutch about usseless things and do
away those things that interfeers whit your wellfare and seek the wellfare of yourself and yours, Now
I dont mean that you should be selfish and not have aney regard for others,,, he explained, "but not
at the expence of your health.,, In a postscript, he reported a home-cooked meal with a member-
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family consisting of "a good meat soup, boiled beef, sausage, potatos, sweet cabage, sauerkraut, and
pears and aples for dessert." The previous Saturday, he and his companions "had · a feast" of fish
bought from a street peddler. They were not on par with "Panguidge trout [Panguitch is the name
of a lake near home]," he declared, "but fish all the same."
Scarcely any correspondence survives from the turn of the year, 1901-02. In midJanuary, Grandpa praised a photo of Mary he had received. She had changed in two years, which
pleased him. He went on to say "How lovely it will be to meet you all again, but I dare not thinck of
it yet too mutch for I should get home sick.'' Grandma's next letter commended the "improvement
and advancement" she felt Grandpa was making. "I fear we will be far behind you," she lamented,
"but I hope you will have patience with us.

you surely are making some progress with all the

rustling around you seem to do. "
Thoughts inevitably soon turned to his pending return.
proposed to bring home weren't in style any more.

But gift items he had

Turning down some of his first suggestions,

Grandma wrote: "times have changed a little with us. The girls prefer a piece of good black silk to
make a waist," and she wants "a yard or two of light striped silk or half-silk" so that she can make
John "some shirt fronts" since "they are all the style here."
Grandpa observed in February how their reunion was "surreley every day nearrer,"
but he warned against "[allowing] our minds [to] run to mutch in that or it will seem too long for
us." He then described how the cold winter in Zurich was taking its toll on the poor. · They lacked
work, he wrote, and were barely existing alongside "the very rich that hardley know how to spend
there money." He had discussed the issue with a "rich lady" who felt that the "soup housses" were
relieving the problem. "I told her [the soup houses were] verry good and kind and nessessairy under
the pressent sociall condition but that [it] would [be] better to reforme the sociall condition and
remouve the cause ... that is to make imployment and give the laborer what he erns and remouve the
saloons witch is the great cause of sociall couruption and poverty and unhappiness." The farmertumed-preacher had now turned social reformer.
Nor was it yet time to pack his trunks.
president sent him on an errand to Geneva.

Missionary work continued.

His mission

Then he and his companion spent four weeks

proselytizing in the vicinity of Zurich. In Zurich, he received a "special invitation" from a
"captain" of the Salvation Army to attend a meeting. "Of cource, it was the same sing-song story
[such as] I have [described in the past]." But he met a French captain who asked for tracts. " I
brought them to his home yesterday and had a fine toalk whit him. . . . I also bade a good toalk whit
the son-in-Law of General Booth." Two days prior he "met another of there preachers" at the
home of one of his "investigators [persons taking missionary lessons]. . . . I soon found he was a
[k]nave indeed I got him rather so bad, he got made and wanted me to leave, I told him that I have
not come to see him and that I was not at his home but if my investigators disired me to leave then I
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would do so, but he toalked so mean and unreasonnable that I left out of respect to the other people
after telling him kindley of his hypocrissy and meanness."
"Yesterday," he had "lost" a party "houm" he "thought to be good investigators .
. . but thise things are usuall hapenings in Missionary life, and it dose not discourage me and strange
to say nearley every time when some one leaves me so cold, I find [others] that in the the same day
recive me that mutch better, and so it hapened yesterday afternoon and last night. I visited the familie
of which I rote you they recived me whit open arms and are glad to have me [teach] them the
Gospel, witch give an Elder the greatest of pleasure and satisfaction."
In a letter dated 18 March 1902, Grandpa told of a rumor that he would be assigned
to lead an emigrant group of converts sailing 22 April to America and Utah from Southampton,
England. His acquaintances, accepting the rumor, had begun greeting him "so warm and kindley
whit a handy hand shake and acome again soone." And because he was the oldest missionary in the
field and the longest in service, he, too, assumed it must be true. However, his mission president had
other plans: he asked Grandpa to serve three more months!

His next letter home reflected his

devastation, made worse because thoughts of seeing his family again so soon had grown in his mind.
Still, the letter shows his resilience: he agreed to stay.

He wrote Grandma:

"I am particularl

anckyous [anxious] now to come home to my dear ones again but I shall try and get over my feeling
and do my dutys to the last; for I know I owe that to my God and myself."
The spirit of Grandma's answer, in a letter now lost, must be gleaned from Grandpa's
follow-up letter. She seems to have taken the extension in stride, penned encouraging words, and sent
him pressed flowers. "I have recived [your flowers]," he answered, "witch give me mutch pleasure
and especially ... the incouragement you give me my dear wife to do my duty and stay untill my
time came to be honorably released." However, he didn't have to dwell on it further: the president
changed his mind! He would lead the emigrant company after all. He announced they would sail
from Southampton on the steamer New England on 26 April [not the 22nd] and arrive "in Boston
about the 3rd or 4te of Mai, and Salt Lake City about 8 or 9 [in time for their wedding anniversary
on the 14th!]." He asked Grandma to meet him in Salt Lake City and wrote instructions about how
to take the rail and how to find her way to his sister's house there.

He proudly added a final

missionary report: "last Sunday night I hade the privelege to baptize 3 personnes [a] father and
mother of a numbreuese young familie and another man of 35 years witch of cource gives me mutch
pleasure to see the fruits of my labor, I thinck there will soone be more good people it is increessing
slowley and the Lord is getherring the best of souls in his fold, and the kingdom of God is growing."
On his way out of the country, he planned to travel by way of the "French part of
Switzerland" to visit Christian and "maney" other friends. Besides, he wanted to invite Christian to
Utah for a visit [it never happened]. He looked forward to " ein baldiges Wiedersehen."
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In another letter, dated between the above two, he formally announced his release.
With mixed anticipation and regret, he wrote: "At last I can pen you the good news of my reliese
from my labors here in Switzerland. . . . 0 what a joye it will be to meet you, my Dear wife and you
my Dear children again, and again be in your midts. I can hardley reallize the trouth of it, it gives me
so mutch pleasure that the time is so short when we will meet one another again, and injoye one
anothers society. I hardley can reallize that I am going to leave my friends and my work here for I
realley injoy it we have found so maney good people lateley. . .. but I can not do it all but will leave
some to do for others, I have spend my time here about to the best of my ability and I have nothing
to regrett onley to leave my friends here houm are good and many of them thinck the world of me,
for thay testify of their love for me by there actions, but all this is not home, thay are dear friends but
thay are not my dear familly and my own flesh and blod.,,
Grandma was "overjoyed at the glad news of [his] coming home. We are so upset
over it I cant hardly write" she gushed. "I will try to come to Salt Lake if I can, but I have lots to do .
. . . it is quite a surprise after getting the last letter where you had the blues so bad.,, Then, to calm
herself, she fell back to regular news: "The wether is warm and every thing is growing nicely. so far
there have been no frosts hard enough to injure the fruit John has just got in from the ranch he says
there is plenty of feed and most all the stock is looking well none have died he branded about 15
calves. I have no doubt you will hate to leave your friends and they will hate to see you go, but I
hope they will always have good Elders there to see after them. . . . Well I can't write more this time I
am to much undone to think of any thing so I will send this small scribbling off, and try to meet you
in the City, or have a letter there if I cant come.,,
In Grandpa's last letter, he wrote that he was "nervous and agitated.,, He had much
to do and time was short He has to be in Basel by the 20th instead of the 22nd, which was a change
again from the 26th. The new date put him in Salt Lake City between the 6th and the 8th of May
instead of the 10th.

"O what a thought; to be able to meet you there,

I hope it will be

accompliched." In church service the previous Sunday, he added, there had been "many a wet eye .
. . . and next sunday will be my last chance to speack to those good saints here and injoy their handy
hand shake.... au/ baldiges wiedersehen your loving husband and father.,,
The trip home happened and the reunion occured--whether in Salt Lake City or in St.
George, we don't know. And with this last letter the curtain fell; this separation was over.
Another letter, however, is in the collection.

We'll let it form a footnote.

It was

written by a former missionary companion some time after Grandpa's return home. The shortened
version reads:
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My Dear Brother:
. . . . after you left it was lonely indeed I never missed anyone so much as I
did you, it

seemed I could not get used to it I would always be looking for dear

brother Schmutz. . . . your investigators are comeing along nicely, especially the
musitian, Meyer he has applied for babtism and Dr. Meier is also almost as far along,
I baptised Frau Winkler, and Vogel. and Herr Meuerer and wife ... so you see we are
growing a little and are always striveing to advance a little although sometimes we
have some hard old battles to fight, as you well know, and I look back with pleasure
on our life together and you will always have a bright spot in my memory.... all the
Saints and friends often speak of you for you were dearly loved here.
greetings to you. . . . I remain your loveing

all send

Brother, Ralph T. Merrill.

Regards from Sister Portman and she thanks you for your kindness to her
Mother. How are the Peaches & Grapes?
Grandma, Grandpa, and the family undoubtedly had a happy reunion.

All would

have rejoiced to have "Pa" home at last. But nothing of it survives--either in writing or family lore.
The silence, after so much written communication, melancholy a void. No doubt the newness of his
homecoming soon wore off and his old place in the home and on the farm were resumed.
A few photos and some good impressions and memories remain, plus this trove of
mission letters. We know, however, that Grandpa's missionary ardor didn't cool--nor did Grandma's
quiet endurance. In 1908 he returned to Switzerland for a second two-and-one-half year mission
from which another equally precious trove of letters survive. They reflect the same attributes as these:
committment to duty, great love, faith, and pure hearts.
Without these letters, the scattered posterity of Grandma and Grandpa would know
finitely little of their personalities, sacrifices, experiences, and stoic faith. The thought reminds me of
something Grandpa stated at the end of a letter: he digressed to assert that the letter (a lengthy one)
preserved "another litle peace of [his] history."

He wasn't keeping a journal, he explained, but

intended for his letters to contain the "record of [his] labors" and he asked that they be saved. For
his part, he saved Grandma's letters and brought them home with him. His request was in a generous
measure answered.
It seems fitting to add a postscript, especially for the sake of honoring others. These
letters reflect a committment common to thousands of their generation in the Latter-day Saint Church
of pioneer Utah who answered the same call and left work and family to honor their faith and offer
selfless service. Their spirit of dedication to faith and duty is given voice in these letters exchanged
by Johannes and Clorinda Schmutz--letters preserved for us by the grace of God.
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